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THIS CHANGING WAR 


—Appeasers and hemispherics. 


“It was Houston Stewart Chamberlain who in his book, The Founda- 
tions of the Nineteenth Century, proclaimed the doctrine of German racial 
superiority. It is another Chamberlain who today places the power and 
might of the British Empire behind that doctrine.” With these words in a 
Boston newspaper, September,-49385wé-saluted the Pact of Munich. 

We had at one tim SAieyed .that the British Common- 
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the indecency of Berlin. We had counted on a support-Spanish-democracy 
policy on the part of the U.S.A., a policy which would discriminate between 
the will of the British people for support of world democratic forces and 
their rulers who inhibited and deflected that will. 

We might have been said at that time to have been pro-British 


Empire. But when the British Imperial rulers became more and more inti- | 


mate with the gangsters of Berlin and Rome, when those rulers forced 
Benes to scuttle Czecho-Slovakia, when hiding their deeds from the English 
people under non-intervention phraseology they connived at the planting 


of Fascism right at the door of their own Gibraltar, the very symbol of © 
Imperial Britain; when they connived at the Japanese attack on their own | 


prestige in the China Seas, when they restrained their naval arm all over the 
world to the infinite disgust of their own navy personnel; when they built 
up their sworn enemy Hitler until he surpassed even Mussolini in his inso- 


lence, it began to be evident that British imperialists were not fit for their - 


own imperialist game. Their imperial sun had become a gold sovereign 
fixed in the sky of their downward destiny. Ease in our time became their 


watchword. Their loyalty was cankered. When their “imperialism” had _ 


become a mere adjunct of Fascism we knew that “imperialism” itself had 
been betrayed and along with it had been betrayed the seeds of democracy 
which had been long nurtured within it. 

The sequel of this betrayal is being written today in Norway, in Hol- 


land, in Belgium, and in France where one band of traitors succeeds another. — 


This is not war. Or if it is, it is war against the people by their own kin. 
Blood may be thicker than water but today, as in 1914-18, it is thinner than 
gold. Where are the Cagoulards now, the hooded Fascists of France whose 
names were hushed up at the behest of the appeasing British Government? 
Where are they? They rule France today. They rule by the grace of Hitler. 
If we would fight Fascism today we must add France to the list of our 
enemies. 

Tomorrow? Is it within the range of possibility that tomorrow Eng- 
land may have been betrayed from within? For where are the appeasers, 
the Franco-lovers, the intimates of Mussolini, those whom Lloyd George 
calls “architects of misfortune,” those pietists beneath whose icy stare Spain 
died? Are they in prison or banished from the realm? No. They are in the 
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government and they are ready to talk “sense” when the time comes, and 
“sense” for them is Fascism for England. Yet in spite of everything the 
English people have not yet abdicated. And the English people, deceived and 
economically bound though they undoubtedly are, nevertheless remain the 
freest people in the world. And a democratic miracle is happening in Eng- 
land. The people are changing the war. Slowly but surely they are changing 
this war from a war for the Empire into a war of people, by people, for 
people. 

And as the people begin to see more clearly the issues involved 
hitherto and the changing issues that may be involved hereafter they demand 
more and more insistently the removal of the Munichmen who betrayed even 
their own Empire for peace in “our” time, a few more games of charades, a 
few more week-ends in the country. The England of the Rochdale and 
Chartist traditions is gaining heart to speak back to the England of the 
Manchester tradition. And as they speak in words and deeds more clearly 
each day the nature of the war changes to a war of the people against 
Fascism. The unreal war is becoming a real war. 

As this change takes place the opposite numbers in the U.S.A. to 
the Chamberlains in England naturally become less interested in helping 
England keep up the fight. 

Outstanding among these opposite numbers is Henry Ford, who 
refused to make airplanes for the government when he learned that some of 
the airplanes were to go to England to be used against Hitler, whose decora- 
tion he had accepted. Lindbergh is another such. But these are merely out- 
spoken examples of a very powerful section of American opinion which 
has written off, as it were, the British people and their free institutions. The 
whole talk of “hemisphere defense” (which is only isolationism more 
fantastic than the isolationism of “national defense”) is a form of appease- 
ment, a retreat from reality. 

These American appeasers and hemispherics are at bottom afraid of 
but one thing and that is the people with their ancient and persistent dream 
of brotherhood. They begin to look with a cold eye upon the England they 
thought was buried and forgotten, the England of the Rochdale Pioneers, 
of the Chartists, of the friends of Loyalist Spain. They don’t like this 
Stafford Cripps who draws closer to the man in the Kremlin. They don’t 
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like the English capitalists entrusting their Rumanian oil wells to Russia 
for the duration. They don’t like the possibility of Europe getting out of 
hand. Getting out of whose hand? Getting out of Hitler’s hand. These 
American appeasers, you see, like their opposite numbers everywhere, can | 
with appropriate melancholy side-glances accept Hitler, but get literally beside | 
themselves with rage at the very thought that Stalin will live one more day. — 
Therefore, while they willingly (except the honest Henry) take spot cash | 
orders for war materials from Britain, their heart is not in the fight any — 


longer; and this is as good evidence as any that it is no longer a fight which |] |; 


they believe can be switched into an anti-Soviet fight. 

Now what these appeasers fear is what true men welcome. 

Lovers of mankind will, we believe, take cognizance of a change in 
the war, a change that has taken place in the past few weeks. There is no 
longer a question of the British Empire persisting in any recognizable form. | 
Such an empire, loose, sprawling, empirical, carrying within it the contradic- 
tions of autocracy and democracy, is at an end. It must go one way or the 
other. France went one way. England may go the other. At any rate it is 


becoming more and more a war which the appeasers would gladly quit | 


and which the people are determined to see through, and therefore a war 


which Americans who believe in the American Revolution and the Ameri- | 


can Constitution will assist to the full extent of their power. 

We believe we should pray for the defeat of Hitler and Mussolini and 
Franco but we cannot honestly pray until we have dedicated our efforts and 
our lives to the end we pray for. The motto is: work and pray, not pray 
and work. 

Since Japan is allied to the Axis powers we should aid Russia and 
China against Japan. We should join our diplomatic efforts to those of Sir 
Stafford Cripps to bring pressure behind the knife which Joseph Stalin holds 
against Hitler’s fifth rib. 

Stalin says he is neutral. Hitler would call him malevolently neutral. 
We believe, in spite of much talk to the contrary, that right today Stalin 
will go more than half way to meet any effective available power which 
would join him against Hitler. 

We believe that those who underestimated Hitler in 1928 still under- 
estimate him. They fail to understand the non-economic basis of his hold 
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over the masses. They underestimate his military skill and the organizing 
power of his lieutenants. 

We believe that the existence of America depends not merely upon 
military measures but also upon the diplomatic alignment of every available 
force against Hitler. The available forces are melting fast. England remains 
today. Russia remains. Even these begin to melt in the Far East in the blaze 
of Japan’s rising sun. 

We have not much time. Our warning on Spain went unheeded. 
Listen now: Help England. Largely. Freely. Help China. Meet Russia half 
way. Save the world, for it is the only way in the world to save America. 

For after all, what about us Americans? Are we different? Are we 
less Fascist-minded than the others? Let us look at the record. Outside of a 
few very feeble gestures we have hewn to the line of British appeasement 
since the British snub in 1931 of Stimson’s attempt to stop Japan. In the 
nine years since that occasion, when Japan demonstrated that the “order” 
of gangsterism had arrived in international politics, we have followed along 
writing notes to the burglars which they have been too busy to read, adding 
our embargo to British non-intervention for the strangulation of Spanish 
freedom, rushing to recognize the thing Franco, paving the way to the 
obscenity of Munich, even as late as this summer saying pretty please to 
Mussolini and pretending we are shocked when he acts like the carrion 
crow he is and has always been and has never pretended to be anything 
else but. 

All this has been done in a sort of innocent daze. A government 
official is reported to have said to an interviewer the other day that he 
regretted our mistake in the matter of Spain. Regretted. It is a mild word. 
Like a man falling over a precipice regretting the false step that sent him 
to his doom. And the great majority of our columnists and commentators 
“wonder at” the “weakness” of the democracies. They scold them for not 
“taking thought,” for not banding together, for not “strengthening their 
defenses.” They are “pained” and “bewildered.” 

Their capacity for “wonder” is itself too wonderful. Their “bewilder- 
ment,” “anxiety,” “grave apprehension” and so on are quite unbelievable. 
After the meaning of Munich became clear, even to the anonymous editorial 
writers, all this hand-wringing on the part of their prima donna colleagues 
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became incredible. It was always embarrassing to have to listen to their 
great dry sobs, but now at last they are dropping their histrionics and are 
openly siding with the enemies of the people. Walter Lippmann calls for 
appeasement of Japan. Dorothy Thompson calls for the outlawing of minor- 
ity parties. Thus they enroll definitely (along with all those throughout the 
country who take their cue from them) in the class of the people’s enemy ; 
for they propose and advocate the exact course taken by the French betrayers. 

Is not the truth becoming more and more apparent that Fascism is a 
world-wide phenomenon, a form of dope, colored and flavored in various 
romantic fictions of “race” and “religion,” a final and fearful paroxysm of a 
dying finance-imperialism? Is it not growing plainer every day that for nine 
years we have been moving in America towards American Fascism? Moving 
at a pace accelerated of late as we begin to let go one after another of our 
democratic brakes? 

What can prevent Fascism in America? Ultimately and funda- 
mentally the problem is a problem of economics. But immediately it is a 
problem of politics. 

Politics makes the framework within which we may work out our 
economic problems. Many of those who fear the encroachment of govern- 
ment upon their private lives make the mistake of keeping out of politics. 
The only way to keep the state in its place is through our control over the 
men of the state whom we put into office. 

When we boycott (or high-hat) politics we undermine the very 
foundations of our freedom. The Hitlers take power when the people vacate 
power. 

If there is a genuine anti-Fascism in America it will join forces with 
all other effective and available anti-Fascist forces throughout the world. 

Among these forces is the U.S.S.R., which with China remains the 
greatest single obstacle to Fascist world dominion. Those who class the 
U.S.S.R. as friendly to Fascism are criminally trivial. The very sincerity of 
anti-Fascism in Britain and France has been measurable in terms of its 
sincerity in collaboration with the U.S.S.R. This is not to make Russia a 
fixed star in our thinking. Nothing is fixed forever. But for this historical 
moment Russia is anti-Fascist and has proved it up to the point of endanger- 
ing her own existence. The Chinese, who have collaborated with the 
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US.S.R., have not made Russia a fixed star but neither have they made her a 
béte noir, a leper, an unmentionable. The Chinese have worked with Russia. 
But they didn’t do it until they had themselves become converted to genuine 
anti-Fascism. It took a friendly kidnapping to bring that about, and it took 
a Methodist conscience to cinch the conversion against backsliding. 

God knows what it will take to bring about an honest and whole- 
hearted conversion to anti-Fascism in this country. It may be a long-range 
program. In the meantime one may hope and work for certain immediately 
obtainable objectives. 

Objective number one: to help Britain effectively and immediately 
with unlimited war material, with naval cooperation, with volunteer air 
forces, with food, but more importantly with diplomatic support for Britain’s 
present efforts toward close understanding with the U.S.S.R. 

Objective number two: to carry on our own arms program to the 
fullest extent consonant with retention and extension of our New Deal gains 
and with immediate help to Britain which help is in effect war on Ger- 
many. Such war should not be declared, however. 

Objective number three: to fuse our writing arm with our fighting arm 
so that our will and our act may be one, so that indeed on occasion we may 
fight first and write later, as the new fashion is. 


MORE, NOT LESS, LIBERALISM NEEDED 


In this place we have said that “the true catholic church is wherever 
men bow, not their heads merely, but their spirits to the Unknowable, 
wherever men bend not their knees merely, but their pride before the 
Inscrutable.” 


Here in the spiritual atmosphere of this truly catholic church (it 
may or may not have a steeple; it may be just a few people walking along 
a road, the road to Emmaus for instance)—here in this atmosphere (we 
said) “the schism of the world is healed. Two men who have voted against 
each other, who have faced each other even across the barricades, open 
their hearts to the God who made their difference and who may heal their 
difference.” This is the love Paul wrote to the church at Corinth about. 


It is such love as this, not sentimental but strong, strong enough to 
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heal the deepest wound the world can make, strong enough to vanquish 
the human pride which when spread on a national scale seems both super- 
human and sub-human. 


Of all the death and dearth of mind and body which overwhelm 
men today the ultimate tragedy would be the destruction of this place 
where men may meet and look into one another’s eyes and see their differ- 
ence in the light of their identity, see their strife (even their hate) as the 
pitiful striving of separated children to come to an understanding, to find 
again their oneness in the human family. 


That the liberalism which is the contemporary form of this catholic 
spirit can degenerate into sentimentality or worse is not a reason for us to 
cease striving for it. But we must be stern. Our struggle must be for a real- 
istic liberalism whose very hour of humility drives us forth more deter- 
mined than ever to the creation of a material expression for the spiritual 
reality of the human family. 


The spirit of humility ever wars against that other spirit which 
flares out into all of us (however liberal, however catholic), the spirit of 
intolerance which seems to have gripped the very solar plexus of our 
human world. We pray that liberals may be a little more liberal. For it is 
not liberalism which kills our effectiveness. It is a false liberalism, and its 
fetters are the fetters of comfortable advantage. 


THEOLOGY, POETRY, AND INJUSTICE 


Law protects the gains of love, as prose protects the gains of poetry. 
Such protection is at a price, however, such gain is at a price: the price of 
blunting and dulling the impact of love and poetry. 


When man exults or despairs, when man works or wars, he sings 
or curses or prays. When he classifies his song, his prayer, when he refers 
to it under categorical listings he theologizes, he philosophizes. To 
philosophize or to theologize is to look at life through a telescope, to make 
charts and graphs, to make laws, to make generalizations, and to report 
those laws, generalizations, and so on, in papers and monographs. 
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There are of course philosophers who are sensitive to the lie that that 
law tells when it is mistaken for life, for love. Life, love individualizes 
itself. Law generalizes and therefore at one and the same time wars on life 
and protects life. For instance, no criminal law ever is or ever can be just 
(in the French sense of exact or appropriate) simply because no two people 
and therefore no two actions can be placed in exactly the same category. 
Consideration of motives in criminal law is an attempt to break down the 
hard lines between the categories. 


Of late theology gives more place to poetry in its expression. This is 
a sign that the age of humanism is not past. Its great age is ahead and it 
will be an age of theism too, but both may be expressed (as far as words 
go) in some such language as Hopkins’ who says to man: 


“There is your world within. 
There rid the dragons, there root out the sin. 
Your will is law in that small commonweal.” 


Who says of God: 


“The world is charged with the grandeur of God. 
It will flame out like shining from shook foil; 
It gathers to a greatness ltke the ooze of oil 
Crushed. Why do men then not reck his rod?” 


Poetry is three-dimensional. It lives and breathes in its saying. But all its 
saying is in the gesture and understanding action of you may never know 
what child or man or woman in the street or field or kitchen. 


Constantly we must bring back our words to the touchstone of life— 
our life individually and our life as a human family. 


But to say that justice can never be wholly just (juste) is not a 
reason for dispensing with it. On the contrary it is the very reason for 
building more of it. 


A sense of injustice is the very mark of the poet, the man of sensitiv- 
ity. It is injustice to the forgotten children of the earth that spoils every 
picture of happy children playing in a garden. It is this injustice and the 
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sense of it that sits at every feast and spoils it. Except the feast of those 
whose lives are abandoned to the fight against injustice. Only they can 
enter into the joy of the feast because their bodies and souls have felt the 
blight and dearth and pain, have been moved to a love which counts no 
cost and therefore can be careless of any cost. 


INTRODUCING CATHOLIC FORUM 


We abominate Know-Nothing, Ku Klux Klan, and every other kind 
of sectarian bigotry. 

We abominate anti-Catholic as well as anti-Jewish bigotry. 

If to be Protestant were to mean that we must be intolerant of Jews 
or Catholics we should not name ourselves Protestant. It is our reading 
of the word Protestant that it not merely shelters and protects the rights 
of expression for Jew and Catholic, it not merely rejoices in their freedom 
of worship, but it goes further than that and welcomes open discussion 
between the interpreters of various religions in those areas of religion amen- 
able to such discussion. 

We welcome therefore between the covers of this journal expressions 
of widely separated points of view, even points of view whose prevalence 
would entail the loss of our freedom. 

Indeed it is especially important that we entertain the honest enemies 
of our freedom. Only so shall we become acquainted with them. Only so 
shall we learn their strength to undo it. Only so shall we learn our weakness 
to correct it. 

One thing we require in those to whom we extend our hospitality. 
Sincerity. Honesty. And of this we must be judges in our house. Early in 
1939 we were victimized on one memorable occasion by a dishonest advo- 
cate of Generalissimo Franco. Dishonesty in that case became dishonour 
and our pages were used to vilify an American citizen (and I can give him 
no higher title). This might have caused us grave trouble had not this citizen 
been a very genuine Christian gentleman, who has not merely forgiven us 
our witless error but has consented to use our pages to express his deep con- 
victions regarding a most important relationship: that of his church to his 
state, namely that of the Roman Catholic Church to the United States of 
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America. Mr. Fernsworth’s presentation will appear in five issues of the 
Dicest, beginning this month. 

Next month we hope to present an honest and sincere brief for the 
plans of those who would make America a corporate state. 

It is part of our Protestantism, we repeat, to believe that varying and 
opposite points of view may and should be presented as often and as fully 
as possible. Truth is one, but is found by sifting truths. 


AFFIRMATIVE PROTESTANTISM 


Rejoicing in the differentiation of life and 
therefore opposed to the erection of any one par- 
ticular form into a permanent inescapable mould 
for life; believing in the (from our point of view) 
waywardness of God’s ways; believing that after 
all God’s ways are God’s ways and can never there- 
fore be wholly identified with any human ways, 
however much these human ways may momen- 
tarily reflect God’s ways; believing, to put it 
briefly, in God, and therefore unwilling to posit 
Goa’s will either in Mr. Buchman or in Emperor 
Hirohito, our Protestantism then protests the im- 
measurable creative richness of life and protests 
against whatever power would hold back or head 
off that creativity from men. 

The right to think implies the right not to 
think. Freedom to worship implies freedom not to 
worship. Those who deprive themselves of worship 
deprive themselves of wonder, and wonder 1s at the 
core of all life. But the instant you make worship 
not a matter of free will but a matter of compulsion 
you destroy the very essence of worship. 


PHE*CATHORMG= CHURCH 
AND AMERICA 


Part I: The Heresy of Freedom. | plat 


By LAWRENCE FERNSWORTH 


It was the fall of 1935 and the Bishop of Barcelona had gone up to | 
the neighboring city of Vich to deliver a sermon in connection with the | 
recent canonization of Don Bosco, who had labored in that place. Vich was 


one of the most ancient of Catalan cities, containing, I was told, some sixty _ | sty, 


churches, chapels, monasteries and convents, conglomerated about its old | ith: 


cathedral. This was an old romanesque temple in stone with dramatic | 
murals by Sert. When you looked into the cathedral’s old cloister you turned 
your face away from the present and were gazing into a living scene that 


must have been close to a thousand years old. The whole city in its mountain | Au 


setting was full of medieval life and character so that it might have been 
lifted bodily out of an ancient time and set down in the present. Vich for 


me had an allure that often took me up there for a week end, or merely to |} #0 


pass a hot summer’s night and roam through its cobbled streets of a morn- 
ing before returning to Barcelona for my day’s work. It was with a sense of 
great personal loss that about a year later I passed through Vich of a night 
to see many of its edifices smouldering or still ablaze and to be told that all 
of its sixty religious edifices, including the cathedral, had been burned by 
the mob. 

On the particular Sunday of which I speak the Bishop of Barcelona 
preached a sermon in which he inveighed against liberalism and said that no 
Catholic could in conscience be a liberal or vote a liberal ticket. This greatly 
incensed some of my Catalan friends. Considering themselves good Catholics, 
they were also staunch Republicans, and they took it amiss that the Bishop 


should use violent words against the system of government which the _ |) 


people had established in Spain a few years before. The Bishop’s sermon 
had a political significance because the Republicans, who in the last elections 
had been defeated by the reactionary majority which now held the power 


at Madrid and was fast wrecking the Republic, were gathering their forces | 


for the impending elections by which they hoped to make the future of the 
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Spanish Republic secure. Personally I did not attach much importance to 
the Bishop’s words. They seemed to me as medieval and time-worn as some 
of the chipped and moss-covered pillars of the old cloister. Besides, this 
| prelate had, among all Spanish bishops, most distinguished himself for his 
_ hatred of the Republic. I dismissed them as representing an extreme indi- 
| vidual view and I did not think that even the backwardness of the Church 
"as it existed in Spain would go quite so far as to approve of this dictum as 
official. Except for certain concepts which I had always vaguely regarded 
_ as academic, a kind of obeisance to that unattainable ideal of “the perfect 
_ society,” I considered the words to have little in common with the views 
_ of the Church as I had assessed them in my own country. 

The priests whom I knew best in my earlier days in the pioneer West 
_ were hard-working missionaries, most liberal in their views and beloved of 
| Protestant and Catholic alike. They were as attached to the principles of 
American liberty as they were to the doctrines of their Church, and they 
_ preached one as earnestly as the other. It was from men of this kind, and 
_ from the teachers of their parochial schools that I learned the first principles 
_ of love of country. The views of this Spanish bishop simply did not square 
_ with the views of the Church as I had known them in America. 

Much water has passed under the bridge in the five ensuing years. 
I shall not dwell upon what happened to Spain when the Church there took 
up the sword, by militant action helping to strike down those principles of 
| liberty which I had heard the Bishop of Barcelona denounce. From America 
in those days there came to me across the seas a strange language spoken by 
the American leaders of the Church. They had made themselves the allies 
| of the Spanish Church in its fight against Spanish liberalism. To those who, 
believing in the Church, believed also in the principles of liberty and in the 
_ right of man to pursue his own happiness, this was a disheartening situation. 
One might perhaps have allowed this to pass as an episodic error of 


| judgment on the part of the Church in America. But now one perceives 


that the attack against the liberalism of Spain which was seconded by the 
Catholic Church in America, is being pressed against the free government 
and the free institutions of America itself. This is a grave matter. 
Well-meaning Protestant and Catholic alike had hoped that with the 
_ interment of Know Nothingism and of APA-ism and the decline of Ku Klux 
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Klanism, the raising of religious-political issues had disappeared forever in 
America. It is a terrible thing to divide a people over issues of race or 
religion. In America, one had thought, it was tradition that Protestant and 
Catholic and Jew all stood united in a pact of mutual toleration and respect, 


and that so united Americans turned toward their destiny as a free people. | 
But this time the religious issue is not raised by the Know Nothings, — 
the APA’s or the Klansmen. It is raised openly, boldly by the Church itself. | 
By the Catholic leaders of America the pact of toleration is violated © 


and a challenge is flung out to free America. To the American Catholic, the 


sad choice for American Catholics to be obliged to make. But as American 


citizens no hesitation is permissible to them. Where the issue is rightly under- 


stood one may be sure that there is none. 


Let something of the record of the attacks upon the American prin- 
ciples of liberty briefly be stated, so that it may be seen how this unholy | 
spectre of religious intolerance has been raised in our midst by the men of the | 
Church and how no alternative but to meet it remains. One finds these — 
denunciations of liberty coming from the lips and the pens of bishops and — 
priests in almost any Catholic newspaper one chooses to pick up ; they abound 
in the pamphlets and the Catholic journals that lie on the racks in the vesti- | 


bules of Catholic churches throughout the land. A large part of the secular 
press also reports these speeches as a matter of course. Some of them plainly 
preach sedition. Looking into their sources one finds they are based on 
encyclicals and other papal pronouncements. In their last analysis they go 
back to the syllabus of errors, issued by Pope Pius IX in 1864. Article 80, 
the last article of the syllabus, may be taken as a pithy summation of all the 
other errors cited. This article condemns as an error the postulate that: 


“The Roman Pontiff can and ought to reconcile himself to, and agree 
with, progress, liberalism and modern civilization.” 


From this article stems the Church’s crusade in’ America against 
progress, liberalism and modern civilization. When one has got through 
analyzing these attacks one finds that very little is left of the principles that 
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inform American democracy. Very plainly they aim at nothing short of the 
destruction of American freedom as by our forefathers established. 

The Syllabus of Errors is not one of those papal pronouncements 
reproduced in the various pamphlets sold at the churches. It is not often 
referred to publicly, and most Catholics know little about it. Those who take 
the trouble to look it up in the Catholic Encyclopedia will find it there stated 
that no Catholic is free to reject any portion of it. Textually this reference 
work says: “All Catholics, therefore, are bound to accept the Syllabus. 
Exteriorly, they may neither, in word nor in writing oppose its contents; 
they must also assent to it entirely.” 

At the Institute of Public Affairs held at the University of Virginia 
this year, the Rev. Dr. Joseph B. Code of the Catholic University of America, 


_ brought the Syllabus to public attention in the following words: 


“In 1864, the Holy See published a Syllabus of Modern Errors. The 
modern world of nineteenth-century liberalism laughed at what is 
called the obscurantism of the Popes. That laughter has now been 
turned into tears. But weeping 1s not enough. Europe can only be 
saved by a real conversion of heart. She must go back to the values 
which once made her a place for human beings to live in.” 


The speaker made it plain that the values he meant were those which 
existed before the era of “progress, liberalism and modern civilization.” He 
told his hearers even more distinctly what he meant in words such as these: 


“The real cause of the present war is the disintegration of Christen- 
dom. In the fourteenth century men began to revolt; they refused to 
pay the price which any ordered pattern of living exacts, the price, 
namely, of a disciplined conscience, living and taste... . In the fif- 
teenth century ... modern individualism had begun. In the sixteenth 
century the religious revolt from the unity of the Church was merely 
part of a larger tendency of spiritual individualism. Men preferred the 
liberty of conscience to the law of the Church.” 


Wherefore this same speaker found: 


“The cause of European and world-wide chaos is the moral bank- 
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ruptcy which is the culmination of the enthronement of private judg- 
ment, even toward things moral, which began four centuries ago.” 


The peace mission of the Church, he said, was “to bring back into the 
world of tomorrow that which it lost four centuries ago... ” But before 
anything can be changed, before Communism and Nazism and Fascism can 
be conquered, we must “get rid of individualism and materialism, upon 
which they in turn are based, the twin plagues of society for the last four 
hundred years.” 

Dr. Code used measured language wherewith to express his thoughts, 
a phenomenon all too rare among those who present the views of the Church 
on this subject. But he aimed at the same objective, namely, to make it clear 
that the twin plagues of materialism and liberalism are foredoomed by the 
Church in its vision of the world of tomorrow. Materialism in a nutshell 
seems to mean: that philosophy which impels man to pursue his happiness 
on earth and to establish systems of government having that end in view. 
The thesis of the Church is that such a philosophy ignores the spiritual. The 
real plaint of the Church appears to be that this philosophy pursues its even 
tenor without engagement to that spiritual system which the Church itself 
would impose upon Protestants, Jews and other non-Catholics equally with 
Catholics. What the Church calls materialism, however, may be intensively 
spiritual in fact ; in America this “materialism” accords a privileged position 
to all systems of spiritual belief and practice. 

This same theme is further developed by Monsignor Edward C. 
Murray, rector of St. John’s Seminary, Boston, whose lengthy address on 
the subject is quoted in full in the Boston Pilot of May 4 of this year. He 
said: ; 


“There is only one alternative to the organization of our society under 
a materialistic program for the attainment of ends and ideals which 
are material and worldly. This sole alternative is the return to the 
eternal source of truth, with all the 1mplications necessarily involved 
in such a return...” 

The world of tomorrow, it is clear, must return to the fold of the 
Catholic Church. The old dream of the perfect society wherein the Church, 
exercising both her spiritual and her temporal sovereignty, shall be supreme, 
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must be turned into reality. To achieve this it is necessary that the opposing 
systems of liberal governments first be destroyed. 

A glimpse of the Church’s claims to temporal power even in this 
present-day world is given by Bishop James H. Ryan, of Omaha, in a letter 
which the New York Times published on May 12, wherein he said: 


“Though conscious of the religious power of the Pope, head of the 
Catholic Church, we have chosen to remain blind to the political 
power of the Pope, who is king. But is it the part of wisdom not to 
recognize the papacy for what it is, despite any religious feelings to 
the contrary? Rather, is it not the function of political realism to 
calculate dispassionately the advantages which should accrue to the 
United States by the recognition of the Vatican as a state, in all 
things independent and sovereign?” 


In America Catholics are now being referred to by Catholic speakers 
as “subjects” of “the Pope who is king.” 

We next come to those who prefer the language of violence. Violent 
language is never pleasant to contemplate, least of all when it issues from 
the lips of men who by their office are the pastors of souls. The Good Shep- 
herd, if one has read aright, spoke softly. 

Bishop Mark Gannon, addressing the Catholic Press Association at 
Detroit, on last May 23, used these words: 


“America is no exception to this plague of liberalism. Our prostration 
—our confusion, or wicked immorality are due to the system of 
thoughts that govern us—a whole series of shocking events—loose 
divorce laws, business dishonesty, gangsterism; secular education 
without God or commandments, pornographic literature, worship of 
the Golden Calf—all cascade out of the caverns of liberalism and 
poison the human relations of men and nations until decent society 
is shocked and in dismay. 

“Like looking into a mirror, nations poisoned by liberalism can see 
their weak, pallid, feeble condition—no moral fibre, no resolute will. 
With the proverbial blood of Christianity washed out of their 
systems by the philosophy of liberalism, no people can bear and 
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endure this hour of peril. No cry like academic freedom can justify 
these frightful results.” 


Here we have an example of an honest and righteous pessimism run 
amok through too much dwelling on the fixed idea of a supposed danger 
whose effects at best are many times magnified. We once knew a man who 
had a very similar pessimism about the plight and the impending perdition 
of the country through his too much thinking about the evils of sulphur 
matches. He crusaded against the evil at every opportunity, warned all his 
friends against it and could scarcely sleep at night through fear of being 
burned to death before morning. Still it is no light matter that men vested in 
the robes and the authority of a great Church should in language similar 
to this incite the people entrusted to their spiritual care to disdain the prin- 
ciples for which America stands, Republican Spain discovered that to her 
bitter sorrow when it was all too late. 

The Catholic New World of Chicago on May 10 quoted the Catholic 
Union and Echo of Buffalo as saying: 


“We are in very fact the paradise of Liberalism, of injustices that cry 
to Heaven, of a Secularism that separates religion from life.” 


One must turn, however, to the Jesuit press and to Jesuit speakers 
for the really horrifying examples. We quote one of these as reported rather 
fully in the Boston Globe on last May 6. The speaker is the Jesuit priest, 
Rey. Edward L. Murphy, of Weston College, addressing men assembled 
at a communion breakfast. One regrets to note that these communion break- 
fasts, where of all places one would expect a deeply spiritual and Christian 
note to be sounded, are most commonly used as pretexts for violent dis- 
courses largely of a political nature. According to the Globe this distinguished 
Jesuit educator said: 


“The whole philosophy of liberalism is eating the foundations of most 
society whether it be civil, paternal or religious. . . 

“Tt 1s amusing, in a pathetic sort of way, to hear our supposedly 
enlightened people talking about the decay of human values in 
living, a decay which has gathered much momentum in recent 
years. It 1s pathetic to hear our liberals screaming about the totalt- 
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tarians’ disregard of personal rights and sounding off in loud and 
uncertain terms about our wonderful mode of life and how thank- 
ful we should be for our liberties; so much liberty that in the name 
of academic freedom and under the aegis of liberalism we are sup- 
posed to allow a titled liberal to spew his philosophical filth into 
the minds of the young; so much liberty that no place can be found 
for religion in that much-lauded national institution, the public 
schools.... 

“A century ago these liberals thought they had the Midas touch, but 
everything that liberalism has touched has withered and rotted, the 
family, the government, education and even religion. The liberal 
has absolutely no humility. I suspect him very strongly of being a 
coward because virtue bothers him and to be virtuous one must be 
courageous. The whole philosophy of liberalism 1s eating away the 
foundations of most society, whether it be civil, paternal or reli- 
gious. ... 

“Of course liberalism and Catholicism cannot live under the same 
roof; in fact liberalism can’t live under the same roof with anything 
but itself. Catholicism has respect for traditional values .. . liberalism 
has no respect for anything that is authoritative.” 


One sincerely trusts that the hearers of this speaker were duly im- 
pressed by his lesson in meekness, mildness and humility. 

Turning to the Jesuit press one finds that the American system is 
“pseudo-democracy . . . Protestant, rationalist and definitely anti-Christian 
in its inspiration,” and further: “This business of teachng every child indis- 
criminately how to read and write results in nothing more than mass illit- 
eracy. The indiscriminate ‘education’ applied to all alike under a state system 
is the result of the heresy of the equality of man.” (The Jesuit journal 
America, April 13, 1940, and October 31, 1931.) 

Ever since the days of the Vatican council the Jesuits have set the 
tone in the attacks upon liberalism. One found it in that day, and one still 
finds it, in the Jesuit organ published at Rome known as Civilté Cattolica, 
or Catholic Civilization. Its editors have the personal approval of the Pope 
and at times are appointed by him. As its name implies, its mission is to 


20 PROTESTANT DIGEST August-September 


propagate the interests of Catholic civilization as a substitute for all other 
forms of civilization, particularly the liberal forms. In that day one found 
it attacking “the criminal principles of liberty of worship, of the press and 
of meeting,” and such has been the Jesuit thesis and theme from that day 
to this. 

We have quoted entirely at random, as we picked up this journal 
and that. A compendium of even the very recent attacks upon liberalism in 
America would fill volumes. When one has sifted out their applications 
and meanings one finds that nothing, absolutely nothing, is left of those 
principles of liberty and freedom upon which Americans place a very high 
value. One sadly reaches the conclusion that officially the Church does not 
believe that governments derive their just powers from the consent of the 
governed or that men, being born free and equal, have the right to liberty 
and the pursuit of happiness. The individual man has no right to decide 
wherein his happiness consists. That is done for him by an ecclesiastical 
authoritarianism and his liberty consists in the freedom to remain within 
bounds. The principle of the equality of man is a “heresy.” It becomes all 
too evident as the Jesuit speaker in Boston set forth, that, 


“Of course liberalism and Catholicism cannot live under the same 
roof.” 


From this kind of evidence the conclusion is inescapable that off- 
cially the Catholic Church has never accepted that pact of mutual toleration 
and respect entered into between Catholic and non-Catholic in the early 
days of American history. This raises the question of the historical attitude 
of the Church toward the United States of America. One is surprised to dis- 
cover that although the Church has at times appeared quiescent it has never 
been submissive or renounced its claims of temporal and spiritual sovereignty 
in this land. Nor has it always been quiescent. Our past history reveals some 
surprising activities on the part of the Church and its agents which, had 
they prospered would have wrecked American democracy before it got well 
under way. Some of this testimony will be reviewed in a succeeding article. 


MODEL-T ANTI-SEMITISM 


By ARTHUR SETTEL 


“I confess 1 am deeply mortified that this journal [his Dear- 
born Independent—Ed.| has been made the medium for resur- 
recting exploded fictions, for giving currency to the so-called 
‘Protocols of the Wise Men of Zion, which have been demon- 
strated, as I learned, to be gross forgeries... .’—Henry Ford. 


“T am not saying that Ford knew as to the truth or falsity 
of every saying published in his 91 articles against the Jews. I 
am saying that the campaign was ordered by him and carried on 
with his knowledge.” —Henry Ford’s Editor, E. G. Pitt. 


LTHOUGH the name of W. J. 
Cameron is known to mil- 

lions of Americans as a voice which 
for five minutes every Sunday night 
comes mid-way in the Ford Hour 
of Music, he is a man of mystery so 
far as his personal history is con- 
cerned. Cameron The Voice has for 
many years been describing the 
benefits to humanity of this machine 
age, or the low cost of living which 
great industrialists like Henry Ford 
have made possible, or the relation- 
ship between the man and his ma- 
While the 
courses rarely advertise the Ford 
motor car as such, they are frankly 
designed to promote what is called 
good will among potential buyers 
and from this point of view can be 
taken as promotion at its best. In 
contrast with this harmless rdle 


chines. Cameron dis- 


there is another W. J. Cameron; 
not the Voice, but the Writer, its 
function being the promulgation of 
something very different from good 
will and amity. 

Who is William J. Cameron? In 
1921, a German, Kurt G. W. Lue- 
decke, in the United States for a 
short conferred with Mr. 
Cameron on a subject that was very 
dear to the latter’s heart. In his 
memoirs Luedecke writes: 


visit, 


“During my visit to America I 
found time for several talks with 
the editor of the Dearborn Inde- 
pendent. That publication has now 
embarked on an anti-Jewish cam- 
paign, with William J. Cameron 
writing most of its articles. Nothing 
so outspoken has previously ap- 
peared in print in the United States. 
Cameron, a capable journalist who 
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successfully phrases Henry Ford’s 
inarticulate racial uneasiness, was 
receptive when I went to see him. 
He appeared eager for outside as- 
sistance.” 

In 1928 Mr. Cameron founded 
an organization called the Anglo- 
Saxon Federation. Its headquarters 
are still in 610 Fox Building, 
Detroit, Michigan. There are 
branches in Haverhill, Massachu- 
setts, and Chicago, Illinois. The Fed- 
eration is a branch of a world-wide 
organization with a large and afflu- 
ent following in the United King- 
dom. In England it is called “British 
Israel.” In the words of Mr. Cam- 
eron the Anglo-Saxon Federation 
was set up “to explain the true 
function of the Celto-Anglo-Saxon 
and kindred peoples in the plan of 
God as modern Israel, with special 
reference as to their history, true 
identity and responsibility as re- 
vealed by the Bible and in the light 
of modern archaeological and ethno- 
logical research.” 

There is something bizarre in the 
claim of British Israel, the Anglo- 
Saxon Federation and its dynamic 
genius, W. J. Cameron that the only 
“true Jews” are the Anglo-Saxons 
and that the Jews themselves are 
imposters. Mr. Cameron is not, as 
this might suggest, a crack-brain. 
He is an extremely shrewd and able 
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publicist. He is the master of the 
written word. A broad education 
and years of self-discipline, comple- 
mented with extensive reading par- 
ticularly in Hebraic literature, have 
given him a skill which is apparent 
in all of his product. Listeners to 
the Ford Sunday Hour could attest 
to this if they were asked. But they 
are generally unconscious of the fine 
weave of those five-minute talks. 
A penny post-card will bring you 
printed copies. They are worth the 
expense. 

The official monthly organ of the 
Anglo-Saxon Federation is Mr. 
Cameron’s pet project. It is a maga- 
zine called Destiny. Printed on slick 
paper with expensive color plating, 
Destiny is circulated from Haver- 
hill, Massachusetts, carries no ad- 
vertising, averages between fifteen 
and twenty pages and has a circu- 
lation in England and the United 
States of approximately 30,000. Most 
of its contributors are unknowns. 
The hand of W. J. Cameron is dis- 
cernible in most of the articles. 
These have a central motif; briefly, 
this is an exclusive interpretation of 
history. Biblical prophecy is being 
fulfilled in current happenings, ac- 
cording to the Anglo-Saxon Federa- 
tion. When Britain delivered Jeru- 
salem from the Turks in 1917, “this 
marked the end of the times of the 
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Gentiles, for on the eleventh hour 
of the eleventh day of the eleventh 
month, the Armistice was declared.” 
The drying up of the Ottoman Em- 
pire, “symbolized in Rev. 16: 12 as 
the Euphrates River,” is the ful- 
fillment of the pouring of the sixth 
vial. The 38th and 39th Chapters of 
Ezekiel “state” that Germany and 
Russia will go to- 
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British Israelites all they require in 
the way of inspiration. The great 
pyramid demonstrates “the actual- 
ity of Divine Revelation.” Orthodox 
members of the sect put much stock 
in certain mysterious drawings 
which are supposed to have been 
found chiseled on the walls of cer- 
tain pyramid chambers. The connec- 

tion between ar- 


chaeology and the 


gether on the 
final drive on 
Jerusalem, accord- 
ing to the inter- 
pretation by the 
Anglo-Saxon Fed- 
eration. Eric B. de 
Pendelton, writ- 
ing in the Febru- 
ary, 1939, issue of 


Although Henry Ford admitted 
that the Protocols were forgeries, 
hundreds of thousands of copies 
of this vicious slander have been 
circulated throughout the United 
States and Canada by the Anglo- 
Saxon Federation, whose 
print appears on every copy. As 
head of the Anglo-Saxon Federa- 
tion, W. J. Cameron must bear 


im- 


Bible is of course 
extravagantly ex- 
ploited. The only 
sense in which 
the Anglo-Saxon 
Federation can be 
called practical is 
in the application 
of its theories to 


Destiny,  ob- 
served that “al- organization does. 
though in 1937 


Stalin and Hitler were hurling dia- 
tribes and denunciations at each 
other during military manoeuvres, it 
is significant that Moscow was omi- 
nously silent during the Czechoslo- 
vakian crisis.” Of course, the signing 
of the Russo-German Pact last Sep- 
tember has fully confirmed Ezekiel’s 
prophecy. 

“The nautical almanac,” the great 
Pyramid of Gizeh, the heavens, and 
of course the ever-ready Bible, give 
the Anglo-Saxon Federation and the 


the responsibility for what this 


the modern Jew- 
ish problem. And 
it is this that may 
explain a great deal of the obscurity 
which shrouds the real link between 
Ford and Cameron, between Cam- 
eron and the Anglo-Saxon Federa- 
tion, between the Anglo-Saxon Fed- 
eration and British Israel. 

In its July, 1939, issue (Vol. 10, 
No. 7), Destiny prints as a sup- 
plement the testimony of General 
Van Horn Moseley (U.S.A. retired) 
before the Dies Committee on June 
1, 1939. As is well known, General 
Moseley is one of the most active 
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Jew-baiters in America. His state- 
ment in Washington was no more 
than a violent, unjustified and Nazi- 
inspired attack on what he called 
“international Bolshevik Jewry.” 
William Dudley Pelley, Silver-Shirt 
leader and anti-Semite extraordi- 
nary, the German-American Bund 
whose generalissimo, Fritz Kuhn is 
now serving a term in Sing Sing, 
likewise printed and widely cir- 
culated General Moseley’s statement. 
They printed the statement, nat- 
urally, they were sym- 
pathetic to the views of the General. 
They have in common a hatred of 
Jews and Democracy and they have 


because 


in common a profound admiration 
for the “dynamic genius” of Adolf 
Hitler. 

Mr. Cameron has very definite 
views on anti-Semitism which he 
calls “a myth.” Last September in 
an editorial in Destiny he wrote: 

“Let us take an honest, sane view 
of this anti-Semitism. 
Realizing its existence, let us go 
farther and deeper and find the rea- 


so-termed 


son for it—because its very existence 
begs the thinking person to discover 
its cause. What do we find? 
“Palestine, and Jewish activities 
there, continue to appear in the 
headlines of our daily newspapers. 
Great Britain has banned (under 
the quota) Jewish entry into that 
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land until next October. This is be- 
cause of illegal entries by Jews. 

“Now the history of Palestine, as 
far as the Jews are concerned, has 
been one of turmoil and trouble. 
This is due to the fact that Palestine 
does not belong exclusively to the 
Jewish people. It never did, and 
never will, for though they are a 
portion of one of the Tribes of 
Israel, they are not the House of 
Israel who is to possess that land. 

“Tt is foolish to say that there is 
no Jewish problem. There is one. 
However, is it not a problem made 
so by the Jews themselves? The 
Jewish World of March 15, 1923, 
said, 

““Fundamentally Judaism is anti- 
Christian, while the Jewish Chron- 
icle of April 4, 1919, declared that 
‘Bolshevism harmonizes with the 
finest ideals of Judaism.’ We find, 
then, that Judaism has not changed, 
and that its leaders are plotting 
against the established world order, 
the same as they did in the days of 
Rome. The one nation in a position 
to help the Jewish people is not 
immune from such attacks. It seems 
no one can help, for they are not to 
be trusted so long as their acts are 
motivated by a Talmudical doctrine 
called Judaism. And because of the 
teachings of Judaism the people 
who adhere to its teachings will 
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always be a menace to the nations 
among whom they dwell. 

“Let us face facts. When men 
undertake to expose the evils of a 
doctrinal teaching known as Juda- 
ism the Jew immediately raises the 
cry of anti-Semitism. But it is the 
doctrine men are opposing, not the 
race. The leaders of Judaism raise 
the racial issue to camouflage the 
true conditions. Naturally a race 
must suffer if a race as such holds 
to a doctrine that is repugnant to 
men. When Jewry discards the evil 
doctrine of Judaism and accepts the 
principles of Christianity as taught 
by Jesus Christ, they will find there 
is no anti-Semitism, for it is non- 
existent. But there certainly does 
exist ANTI-JUDAIsM for its teach- 
ings are doctrines of devils. Such 
teachings condemned _ by 
Jesus and later by Paul and others 
of the disciples. Furthermore, these 
teachings are at war with Jesus 
Christ and the doctrines of Chris- 
tianity. 

“When the world awakens to 
these facts and recognizes the situa- 
tion in its true light men will not 
be deceived any more by the rais- 
ing of a racial issue. Such is now 
being successfully used to hide the 
plan for Judaizing the world and 
destroying Christianity and its ethi- 
cal standards and principles. There 


were 
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can be no compromise between the 

doctrines of Christianity and Juda- 

ism. One or the other is destined to 

dominate the world, and we are 

certain that it is not to be Judaism.” 
Sor 2h Ss letote, © 

Nineteen years have elapsed since 
Henry Ford launched his famous 
crusade against Jews. Not only did 
Henry Ford sponsor a program of 
anti-Semitism in his newspaper the 
Dearborn Independent but he did 
more than any other American to 
popularize that infamous forgery 
The Protocols of the Wise Men of 
Zion. On February 17, 1921, 
this is what Henry Ford said to the 
late-lamented New York World: 

“The only statement I care to 
make about the Protocols is that 
they fit in with what is going on. 
They are sixteen years old and they 
have fitted the world situation up 
to this time. They fit it now.” 

But the industrialist had a change 
of heart when there was a sharp fall- 
ing off in his business. On June 30, 
1927, he said: 

“For some time past I have given 
consideration to a series of articles 
concerning Jews which since 1920 
have appeared in the Dearborn Inde- 
pendent. Some of them have been 
reprinted in pamphlet form under 
the title of The International Jews, 
Although both publications are my 
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property, it goes without saying 
that in the multitude of my activi- 
ties it has been impossible for me 
to devote personal attention to their 
management, or to keep informed 
as to their contents. It has therefore 
inevitably followed that the conduct 
and policies of these publications 
had to be delegated to men whom 
I placed in charge of them and 
upon whom I relied implicitly.” 

“To my great regret I have 
learned that Jews generally, and 
particularly those of this country, 
not only resent these publications as 
promoting anti-Semitism, but re- 
gard me as their enemy... . 

“This has led me to direct my 
personal attention to this subject in 
order to ascertain the exact nature 
of these articles. As a result of this 
survey, I confess that I am deeply 
mortified that this journal, which 
is intended to be constructive and 
not destructive, has been made the 
medium for resurrecting exploded 
fictions, for giving currency to the 
so-called Protocols of the Wise Men 
of Zion, which have been demon- 
strated, as I learned, to be gross 
forgeries... .” 

The plea of Henry Ford that he 
was not aware of the contents of the 
Dearborn Independent was flatly 
denied by E. G. Pitt who resigned as 
editor-in-chief of the newspaper be- 
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cause he refused to have a hand in 
its anti-Semitic policy. Shortly after 
the famous Ford apology, Mr. Pitt 
wrote: 

“JT am not saying that Ford knew 
as to the truth or falsity of every 
statement published in his 91 articles 
against the Jews. I am saying that 
the campaign was ordered by him 
and carried on with his knowledge.” 

Today W. J. Cameron, who is on 
the payroll of Henry Ford, is the 
leader of an organization that is 
still circulating The Protocols of the 
Elders of Zion. 

Recently I wrote to S. A. Ackley, 
Executive Secretary of the Anglo- 
Saxon Federation of America, with 
headquarters in Room 834 Mc- 
Cormick Building, 332 South Michi- 
gan Avenue, Chicago, Illinois, ask- 
ing that he send me the Protocols 
in addition to several other publica- 
tions. This is the answer I received: 
“My Dear Mr. Serret: 

“IT believe the Jewish Question 
is out of print. I had an old copy on 
file which I am sending you, under 
separate cover, together with The 
Program of Confusion and the 
Protocols. The prices of these are 
marked on the book and you may 
remit upon receipt, the total being 
66 cents, including postage. 

“There is a company in London 
that publishes a wide list of such 
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material and you can order from 
them direct. The address is Militant 
Christian Patriots, 93 Chancery 
Lane, W.C. 2, London, England. 

“J am also sending you a copy of 
our literature catalog and if you 
should be interested in any of that, 
we will be glad to supply it at 
once.” 

Although Henry Ford admitted 
that the Protocols were forgeries, 
hundreds of thousands of copies of 
this vicious slander have been cir- 
culated throughout the United 
States and Canada by the Anglo- 
Saxon Federation whose imprint 
appears on every copy. As head of 
the Anglo-Saxon Federation, W. J. 
Cameron must bear the responsibil- 
ity for what this organization does. 
Who bears the expense? Mr. 
Cameron? Mr. Ford? Both? 

It has been intimated that this 
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Anglo-Saxon revival of Model-T 
anti-Semitism has not been with- 
out its repercussions insofar as busi- 
ness in Dearborn is concerned. Per- 
haps that was the reason that in 
June, 1936, Cameron relinquished 
his title as editor of Destiny. Per- 
haps that was the reason why the 
letter-head headquarters of «the 
Anglo-Saxon Federation were moved 
from Detroit to Haverhill. But Mr. 
Cameron’s voice continues to punc- 
tuate the Ford Sunday Evening 
Hour and his by-line continues to 
appear in many of the articles pub- 
lished in Destiny. The many 
shadowy facts still remaining to be 
explained in connection with the 
Ford-Cameron partnership may be 
cleared up some day. At the present 
time they are locked up in the 
bosoms of W. J. Cameron and 


(probably) Henry Ford. 


FREEDOM IN DIVERSITY 


To us Protestants the aims and methods of the Cor- 
porative State are anathema, because they deny the free- 
dom of the individual conscience and the rights of the 
individual soul. It 1s quite true that a free Church can 
only exist and function properly within a free State. It is 
no less true, though not so often recognized, that a free 
State 1s impossible without the spiritual support and nour- 
ishment of a free Church. The countries which have most 
successfully achieved political freedom have been the 
countries where there has been greatest ecclesiastical 


diversity. 


W. F. Forrester. 


AMERICA’S LAST CHANCE 


By DAVID LORD 


HE forces of anti-God are strong. 

They are so strong that they 
constitute a powerful wing within 
Christianity itself, a wing that con- 
trols whole branches of religion. 
Such a condition existed in the time 
of Christ, for the official religion of 
His day was a 


—“It is within America’s power to make 


a Second Reformation.” 


We have seen within recent years 
how the Spanish Church, which 
constituted a strong Fifth Column 
of anti-God in the Spanish Republic, 
aided in the 
Christianity there for the purpose 
of enforcing fascist barbarism upon 

the people, and 


destruction of basic 


tool of anti-God. 
And the preacher 
of today who con- 
tentedly preaches 
of personal salva- 
tion for the indi- 
vidual members of 
his flock in the 
face of the certain 
knowledge that in 
his city, in his 
neighborhood, on 


The preacher of today who con- 
tentedly preaches of personal sal- 
vation for the individual mem- 
bers of his flock in the face of the 
certain knowledge that in his city, 
in his neighborhood, on his very 
street even, people suffer oppres- 
sion and hunger and misery be- 
cause of the basic un-Christian 
principles of society, 1s doing— 
whether he knows it or not—the 
work of anti-God. 


we have seen how 
the churches of 
other 
taking part in the 
wars of pillage 
and rapine that 
are now dragging 
so-called — Chris- 
tian Europe down 
to her doom. 
Christianity is 
a social doctrine 


lands are 


his very street 

even, people suffer oppression and 
hunger and misery because of the 
basic un-Christian principles of so- 
ciety, is doing—whether he knows 
it or not—the work of anti-God. 
These preachers, who have turned 
their back on the true work of 
Christ, constitute a Fifth Column of 
anti-God in the Christian movement 
itself. 


before it is any- 
thing else. It came to destroy—and 
it did destroy—the ancient world of 
slavery and human degradation, and 
when it gave man a soul it gave him 
also the duty and obligation to do 
for all men everywhere what had 
been done for him by Christ. When 
man falters in that, task, he is aid- 
ing the enemies who now seek to 
destroy the Christian world, and 
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let us make no mistake about this— 
the struggle in the world today is 
essentially a struggle between the 
Christian concept—the brotherhood 
of man—and that other theory 
which antedates the Christian era, 
the theory that man should be ruled 
by an overlord, that the majority 
of the people should be subject to 
the orders and whims of domineer- 
ing Caesars. 

This latter theory is totally at war 
with the Christian concept, and its 
victory in the present struggle means 
the defeat of Christianity. 

America must realize that the 
struggle for international freedom 
cannot be continued without con- 
tinuing the social struggle at home. 
France went down in defeat because 
she was unwilling to give up her 
un-Christian persecution of her own 
people on the home front, because 
she preferred domination by for- 
eign fascism to the granting of 
social justice at home. This proves 

to us that the leaders of France were 
merely tools of anti-God in the 
| struggle, that the real issue at stake 
_ —and the real victim—was the 
_ Christian principle and not the sov- 


) ereignty of France. 


| Anti-God always uses the lan- 
guage of God. But the actions of 
ant-God are never the actions of 
God. When France enslaved her 
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people and reduced them to a state 
of serfdom before entering the war 
against Germany, we could see that 
the enemies of the French people, 
the myrmidons of anti-God, were in 
control. The final result—the further 
enslavement of the French people, 
and the speedy union of the French 
leaders with the fascist enemy— 
proves that this was so. 

The Christian principle in our 
government is represented by our 
civil liberties, the Bill of Rights, the 
Constitution, the separation of 
church and state, religious freedom, 
the freedom to meet and speak 
and write publicly against the 
enemies of the people, the right to 
do these things on behalf of the 
weak and humble who seek by free 
association and collective bargain- 
ing and the strike principle to win 
a decent living from the money- 
changers who control our society. 
These things must not be tampered 
with, for it would be utter folly to 
begin a struggle for liberty on the 
foreign front by destroying liberty 
at home. 

America is now at the crossroads. 
By continuing the struggle for free- 
dom, for equality, for brotherhood, 
for Christianity at home, she can 
again save the world as she has saved 
it in the past. By keeping her own 
government pure, a government of 
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the free, a government of the peo- 
ple, she can still remain a bulwark 
against the dark anti-Christian 
forces of greed and blood that are 
now waging a final desperate battle 
for the control of the body and 
spirit of mankind. But if she turns 
aside down that bloody road of em- 
pire and oppression, if she brings to 
her own land that fascist rule of 
the few as opposed to the rule of 
the many, she will have doomed to 
extinction another great hope of 
mankind and will have brought 
upon the Christian world the great- 
est defeat in its history. 
Christianity is a social doctrine. 
For this reason, the struggle en- 
gulfing the world today is essen- 
tially a religious struggle, and that 
is why its nearness has brought to 
America a heightening of the reli- 
gious consciousness. That is why 
Americans begin to realize—many 
of them for the first time—just what 
their country stands for in the world. 
They begin to see Christianity, and 
the Reformation, and the founding 
of our country, as something more 
than historical episodes. They see 
them as great steps in that slow but 
continuous coming into being of 
God’s kingdom here on earth. And 
they see that if this growth is to 
continue they must fight to main- 
tain the things they have won—the 
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right to govern themselves, to wor- 
ship the God of their own choosing, 
to enjoy the wealth and riches of 
their country, to establish a genuine 
Christian brotherhood of man as 
opposed to the fascist dictatorship 
desired by the rich money-changers 
of every land, including ours. 

America’s hour of destiny is at 
hand. She must now become the 
leader of the Christian world, must 
preserve for future time the spir- 
itual and cultural values which are 
today being crushed and destroyed 
by European fascism. 

It is within America’s power to 
inaugurate the Second Reformation, 
to set up within her boundaries the 
rule of law and justice that will 
make of her an_ indestructible 
bastion against the forces of anti- 
God directed against her from 
abroad. This can be done, and 
America will not fail. 

The rulers of America—and the 
rulers of the world—cannot reckon 
without the forces of aroused Ameri- 
can Christianity on the march. They 
will find, as they have found before, 
that American democracy is more 
than a name, and that the Ameri- 
can people will not submit to un- 
Christian slavery and degradation 
for the sake of other causes, no 
matter how high-sounding in name. 
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THOSE SPANISH INTELLECTUALS 


By JOSE BERGAMIN 


The quiet coming of the Spanish Republic of April, 1931, surprised 
not only the so-called “intellectuals,” gathered together at that time into a 
“Friends of the Republic” society under the direction of José Ortega y Gasset, 
but nearly everyone in Spain. And it came upon them as naturally as the 
very springtime in which it arose, strangely, delicately, that mild April 
Republic, on the surface fresh, yet, through the weakness of its leaders, 
unsound at the core as spring fruits which, sometimes apparently ripe and 
luscious, are rotten and wormy within. 


Spring has come upon us, 


Who knows how? 


These two well-known lines were converted into a popular derisive 
chant 


The Republic is upon us, 
Who knows how? 


But those who claimed that they knew, were in reality those most 
deeply ignorant, among them the “intellectuals,” and most particularly those 
who formed the party dedicated to the service of the Republic. Some were 
rash, some wise, some better, some worse, some indifferent, some opportun- 
ists, but nearly all were in a state of indecision from day to day. Among these 
avowed “intellectual” servants of the nascent, or renascent, Republican hope 
there were inevitably persons of widely divergent types and intellectual pat- 
terns. There was Gregorio Maraifién acting, along with Count de Domanones 
and Alcala Tamora, in his usual professional capacity as third-party, a sort 
of pink-and-blue intermediary between the crumbling regime and the falter- 
ing first steps of the delicate Republican child. Then there was Ramén Pérez 
de Ayala (an eminent poet, according to the well-known Professor don 
Fernando de los Rios), who was preparing, on observing these steps, to direct 
his own away from Spain, not without first however demanding as an ines- 


From EspaNa PEREGRINA, May, 1940. Translated from the Spanish by Richard Jenney 
and Montford Melchior. 
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capable condition the mere trifle of having reserved for him alone the right 
to direct from abroad, and on his return, the Museo del Prado of Madrid. 
And it must not be forgotten that the picture which this amateur diplomat 
painted in London was entirely a figment of his poetic imagination. 

Those intellectuals, or servants, likewise springlike, of the renascent 
Spanish Republic, needed no special livery except further to emphasize their 
roles; it sufficed merely that they strut their ostentatious intellectual inepti- 
tude in matters political to be recognized for what they were. They were, 
so to speak, the glory and lustre of the new State. Their names acquired in 
the anterooms of foreign ministers a new ring. They were sounded through 
the shadows in cadential echoes no less strange than the measures of a 
monstrous Becquerian hymn. The great dark mirrors of the ancient mon- 
archic salons, which till now had looked only on Lady Tapoda, caught their 
images and cast them back in comic or tragic caricature, puffed up by 
their own re-energized eloquence. Those “intellectuals” rallied about the 
Republic like flies on a honey-comb, lured by the sweet faint odor of her 
springtime promise. And they came to the Republic as the Republic had 
come to herself, in the sense, that is, of one who has awakened from a long, 
deep sleep. They came like the poet’s spring, not knowing just how— 
nor why. 

Soon that vociferous group of highly intellectual servants of the 
Republic, forgetting its high-sounding aspirations, was to be converted and 
embittered into the wasp’s nest of a Constitutional Convention, expressing 
its sterility by stinging the necks of the exasperated opponents of intellectual- 
ism, who for their part permeated the entire Republican political sphere with 
a contagious hatred for this small, impertinent gentry. But so much for them. 

It would be a denial of the obvious and a distortion of actual 
evidence to condemn without further hearing those intellectuals, the original 
leaders, and other representatives of the Second Republic. It would be unjust 
from any point of view to deny that they possessed and acted in accordance 
with the very highest of moral and political, if not aesthetic and religious, 
sntentions. 

The Spanish Nationalist hell is still being paved ‘with these good, 
these irreproachable, intentions. This government is still called, by its down- 
at-the-heel apologists and parasites, the “blue empire” (something to do 
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with sulphur fumes, no doubt), while they parade grotesquely before this 
hell-fire the criminal incarnation of terror itself. The majority of the intel- 
lectuals of the 14th of April, never having dreamed of the possibility of such 
a conflagration, lost in tears what they had saved in sighs. Some, however, 
had a foreboding of such fearful calamities that in order not to witness them, 
they preferred to don immediately the elegant cloak of complete ignorance. 
The flagrant paradox of these people was that while professing intelligence, 
which is a faculty of decision and consequently of action, they took refuge in 
clouds of indecision, in order to do nothing, not even to learn the truth, not 
even to clarify their own ideas; they refused to understand anything or 
anyone, even themselves. Many of those intellectuals, for the most part 
Republicans, remained loyally attached to the death agony of the regime, and 
it is quite touching to see the perplexity which afflicts them at not being 
able to comprehend that the Republic had slipped from their hands, appar- 
ently as it came in the spring, without anyone knowing how—or why. 
Those whose ethic was irreproachable drained to the dregs this dark 
cup “full of undiluted darkness.” They sounded the depths of humiliation 
in the bitter experience of their own emptiness. But the others, those volun- 
tarily blind and deaf, those encastled in the ivory tower of their vacuous 
egotism expressed, when all too late, the desire to save themselves, declaring 
that they had been mistaken, deceived, yea, and were repentent; were ready, 
in a word, for that limbo of which their immortal, quite intellectual, stupidity 
had made them deserving. They began by refusing to use their minds, by 
isolating themselves completely in their own abysmal ignorance of Spain. 
Intellectuals? How many on that 14th of April really felt pulse in 
their blood the will, the pressing desire, the anguish to understand Spain, 
how many felt a passion for the truth? How many intellectuals of the 14th 
of April, that most sweet Republican flowering of Spain, remained so on the 
18th of July during that burning tragic summer of the people, that bloody 
revelation of the living Spanish conscience? How many know that the 
Republic neither went nor came, that it is, as it was, in the revolutionary hope 
of all the peoples of Spain, within and without, invisible, bloody, and now 
more than ever glorious? The Republic? What Republic? The ineffable, 
improbable one of the 14th of April, fully expressed, incarnate by blood, on 


the 18th of July! 


FATHER COUGHLIN 


[S AY CATHOLIE 


By S. R. HERBERT 


NTI-SEMITISM as an organized 
Jax and public part of life in the 
United States dates from the sum- 
mer of 1938. With Father Charles 
E. Coughlin’s broadcast of Novem- 
ber 20, 1938, this anti-Semitic cam- 
paign became national in scope. 
Despite the fact that Father Cough- 
lin was the leader of the movement 
and Irish Catholics constituted the 
mass base, American Jews and lib- 
erals, thinking of Hitler’s anti-Semi- 
tism, have presumed a Nazi source 
for the Coughlin campaign. Much 
has been made of the fact that 
Coughlin uses Nazi material, that 
he has been fulsomely praised by 
Nazis. 

In the first article of this series 
(March, 1940) we showed that 
Father Coughlin’s anti-Semitic 
broadcasts began as an integral part 
of an international campaign by the 
Roman Catholic Church to bring 
victory to the Catholic-Fascist forces 
in Spain. This propaganda work in 
the United States paralleled the 
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actual military work of Hitler and 
Mussolini in Spain. We showed that 
Coughlin’s speeches constituted in 
reality a blackmail “line,” a threat 
to the Jews that they would be perse- 
cuted if they did not support the 
Franco forces in Spain. We showed 
also that the essential core of the 
Coughlin “line” of those months 
was repeated by various members 
of the pro-fascist front, or the Franco 
Front, in America, including arch- 
bishops and bishops, Congressman 
Dies, Msgr. Sheen, Father Thorn- 
ing and others.1 Thus Coughlin’s 
“line” was merely an extreme posi- 
tion on the general Catholic “line” 
of those months. While this “line” 
was also pro-Nazi, primarily it was 
the line of the Vatican. 

In the fourth article of this series 
(June-July, 1940) we showed the 
nature of anti-Semitism in Franco 
Spain, how it formed part of a 
Catholic frontal attack on liberalism, 
democracy, parlia- 


We shall 


Protestantism, 
mentary government, etc. 


* Another speaker who used the Coughlin “line” was William R. Castle, former 
Under-Secretary of State under President Hoover, recently revealed as a close collaborator 


of Colonel Charles A. Lindbergh. 


ries 
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conclude the series in this article 
with further observations on the 
anti-Semitism of Father Coughlin 
and the Franco Front, showing that 
it is basically not Nazi but Catholic; 
that its purpose is not, not yet, a 
call to pogroms, but that it is instead 
an invitation to the Jews to co- 
operate in promoting clerical fas- 
cism in the United States, and else- 
where, with a threat of pogroms if 
this aid is not forthcoming. These 
hardly-veiled threats, made to Jews 
only too conscious of the anti-Se- 
mitic wave launched from Germany 
and now covering the continent of 
Europe up to the Soviet borders, 
constitute the most ruthless politi- 
cal manoeuver ever attempted in this 
country. 

Father Coughlin’s broadcasts are 


built around the following argu- 
ment: Jews are closely associated 
with Communism; Communism 
persecutes Christians;? Fascism, a 
defense mechanism against (Jewish) 
Communism, persecutes Jews be- 
cause they are Communistic and 
because Communists persecute 
Christians; the Jews can save them- 
selves by joining Catholics in vigor- 
ous opposition to “Communism,” 
by which term Coughlin means de- 
mocracy, liberalism, “the modern 
spirit.” Implicit in Father Cough- 
lin’s arguments is his right to judge 
guilt and innocence, to decide what 
is “communistic,’ and to assign 
penalties. There are many Ameri- 
cans who would dispute both his. 
authority and his intelligence for 
that task. For not only is Coughlin’s 


? The Roman Catholic Church is today more solicitous of the propaganda value of 


the dead “Christians” in Russia than it ever was of these people when they were living 
members of a rival church. Count Carlo Sforza, one-time foreign minister of Italy, writes 
revealingly of Papal politics in “Europe and Europeans” (Bobbs-Merrill, New York, 
1936): “At the Vatican, a victory of Russia came to be considered a disaster even more 
serious than the Reformation. As this assertion may seem excessive, I shall adduce evi- 
dence. After Russia had withdrawn from the Entente, in April, 1918, Guglielmo Ferrero 
paid a visit to Cardinal Gasparri at the Vatican. The Secretary of State having spoken 
with the greatest warmth of the Entente countries, and especially of France, and the 
famous Italian historian having shown some astonishment at this, Gasparri replied with 
some heat (and Ferrero repeated it to me verbatim): ‘But how could we favor the Entente 
as long as Russia belonged to it? You know very well the manner in which Catholics were 
treated in Czarist Russia. The victory of Russia, to whom France and England had made 
so many promises, would have constituted for the Vatican a disaster even greater than the 
Reformation? . . . This feeling endured even after the war. I have an accurate recol- 
lection of several cases which came to my knowledge when I was Foreign Minister and 
which proved to me that the Vatican viewed Bolshevism at the beginning as undoubtedly 
a horrible evil, but also as a necessary evil which might possibly have salutary conse- 
quences. Which, from a strictly Catholic point of view, was no mistake. The structure of 
the Orthodox Church would never have given way so long as Czarism, its official pro- 
tector, lasted.” 
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reasoning faulty; the “facts” from 
which he reasons are false or forged? 
and largely drawn from that under- 
world of pseudo-scholarship that has 
long thrived on the edges of Catholic 
European intrigue.* 

In the first number of this series 
we wrote: “It is fundamental to an 
understanding of the work of the 
members of the Franco Front to 
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equivalents, that Coughlin inveighs 
when he calls for an American cru- 
sade against “communism.” In this 
broadcast of November 13, 1938, he 
said: “I am not interested in names 
—call it Communism or call it what 
you will. I am interested in the 
modern spirit which dominates our 
country in some phases of govern- 
ment, in the press, in the schools, 


in the homes and in the milk-and- 
water individuals whose philosophy 
is: ‘God’s in His heaven, all’s right 
with the world’—the philosophy of 
insane, stupid optimism.” Again on 
December 11, 1938, he said: “Show 
me a man whose policies completely 
ostracize God from our public insti- 
tutions, and I will show you a per- 
son, who, indirectly, is working 


note that when they used the word 
‘Communist’ about Spain, they ap- 
plied it indiscriminately to Mason, 
Nineteenth-Century Liberal, Free- 
thinker, Anarchist, Protestant, 
Basque Catholic, Republican, Cata- 
lan Autonomist, Socialist, Labor 
Union member and Democrat as 
well as Communist.” It is against 
these same forces, or their American 


° «Father Coughlin: His ‘Facts’ and Arguments,” Jewish General Council, New 
York, 1939; article by the Rt. Rev. John A. Ryan in The Commonseveal, December 30, 
1938; and “An Answer to Father Coughlin’s Critics,” Radio League of the Little Flower, 
Royal Oak, Michigan, 1940. 

*This pseudo-scholarly technique enjoyed a wide vogue in the United States dur- 
ing the war in Spain when the most eminent of American Catholic scholars and his- 
torians signed their names to documents replete with demonstrably false information. For 
example, 175 Catholic priests and laymen, including Carlton J. H. Hayes, head of the 
department of history at Columbia University, signed in 1937 a statement in defense of 
the Spanish Rebels filled with innumerable errors of fact. In such publications as ‘The 
Spanish War and Lying Propaganda,” by Joseph B. Code, Sc.Hist.D., The Paulist Press, 
New York, 1938; “Why the Press Failed on Spain!” by Joseph F. Thorning, Ph.D., 
Litt.D., International Catholic Truth Society, Brooklyn, 1938; “Spain in Arms,” by 
Edward Lodge Curran, Ph.D., I.C.T.S., Brooklyn, 1936; and “Franco: Who Is He? 
What Does He Fight For?” by Father Curran, I.C.T.S., Brooklyn, 1937, there is shown 
a shocking disregard for accepted standards of historical research. The works of the Irish 
priest, Denis Fahey, source of the greater part of Father Coughlin’s falsehoods about the 
Jews, afford excellent examples of this spurious scholarship. Into this classification also 
belong the classic “Protocols of the Elders of Zion,” and the fake Benjamin Franklin 
prophecy on the Jews. This latter was handed out at a pro-Franco, “patriotic” meeting held 
at the Commodore Hotel in October, 1938, addressed by Father Curran, Elizabeth Dilling 
and John J. O’Connor. 
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hand in glove with the Bela Kuns, 
the Trotskys, the Stalins and the 
Lenins. Any policy which pursues 
the course of secularizing our 
homes, our government, our public 
institutions, is a policy which logi- 
cally leads to the adoption of the 
principles of Communism with its 
resultant mass murder and economic 
chaos.” That is, those who oppose 
any increase in 
Catholic power 
over our schools 
and government 
are to be labeled 
Communists. 
Ceo ues he 
lin’s speeches 
about the Jews are 
compounded of 
two elements: (1) 
threats to the Jews 
and (2) an outline of the terms on 
which the Jews will be allowed sur- 
vival. On November 27, 1938, he 
said: “If Jews persist in supporting 


table.” 


Communism directly or indirectly, 
that will be regrettable.” On De- 
cember 4 he continued: “To the 
highly intelligent Jews of America 
who recognize these truths, particu- 
larly, do I appeal. I humbly admit 
your influence in banking, press and 
radio. And I humbly suggest, for 
your own sakes and the sakes of the 
less informed members of your race, 


Coughlin’s speeches about the 
Jews are compounded of two ele- 
ments: (1) threats to the Jews 
and (2) an outline of the terms 
on which the Jews will be allowed 
survival. On November 27, 1938, 
he said: “Tf Jews persist in sup- 
porting Communism directly or 
indirectly, that will be regret- 
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that you, too, will recognize that 
there is no anti-Semitic question in 
America but that there is an anti- 
Communist question which must be 
solved—a question which cannot be 
solved except your genius and your 
assets are thrown into the battle on 
the side of God and country.” The 
following week he said: “The Jews 
of America cannot afford to be iden- 
tified with Com- 
munism or with 
Communistic ac- 
tivities; st.) Phe 
hour has struck 
when neither Jew 
nor gentile in 
America can af- 
ford to be asso- 
ciated with Com- 
munism even 
through the 
medium of silence. I am giving voice 
to a sentiment which is expressed in 
millions of homes and in thousands 
of gatherings. Thus, for his collec- 
tive safety the American Jew must 
repudiate the atheistic Jew. Com- 
munism must be stamped out, else 
an illogical world will build up a 
defense mechanism against it in 
these United States paralleling, if 
not surpassing, the same illogical 
defense mechanism which operates 
under Nazism.” On January 1, 1939, 
he threatened even more boldly: 
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“Americans fought a Civil War to 
preserve the unity of this nation. 
How many Americans are there this 
New Year’s Day who are willing to 
engage in a more important civil 
conflict, if necessary, to preserve the 
democratic liberties of this country? 
Let those who are with us reap the 
rewards; let those who oppose us 
by their silence or their actions suf- 
fer the consequences. These are mili- 
tant words.” 

But at the same time that Cough- 
lin was threatening the Jews, he was 
offering them a means of escape on 
Catholic terms. Coughlin and the 
political forces he represents want 
at this historical point not the perse- 
cution of the American Jews but 
their frightened help. Coughlin 
said on November 27: “Admittedly 
I did attack and will continue to at- 
tack atheistic Jews and atheistic gen- 
tiles and those who sustain them. 
But, as a matter of record, I will 
prove that I invited and still invite 
the non-Communist, non-atheistic 
Jews, whom I respect and with 
whom I deeply sympathize, to join 
me in combatting Communism.” 
On December 11 he said: “I hold no 
animosity towards the Jews. I dis- 
tinguish most carefully between the 
good Jews and the bad Jews as well 
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as I do between the good gentiles 
and bad_ gentiles.’ To Edward 
Doherty of Liberty (August 12, 
1939) he declared: “I want the good 
Jews with me.” And in “An Answer 
to Father Coughlin’s Critics’® we 
. + let it be restated that 
Father Coughlin invites religious 


read: 


Jews to cooperate with him in con- 
demning irreligious Jews who have 
succumbed to the allurements of 
Communism.” 

It is incorrect to call this black- 
mailing “line” a mere Coughlin 
“line.” It is the “line” of the Roman 
Catholic Church. Coughlin’s de- 
fenders in “An Answer to Father 
Coughlin’s Critics” state: “His 
[Father Coughlin’s] appeal to reli- 
gious-minded Jews seems to be but 
the echo of Catholic thought 
throughout various parts of the 
world. In fact, Cardinal Hlond [of 
Poland] seems to recommend steps 
never suggested by Father Cough- 
lin. Says the Cardinal: ‘One does 
well to prefer his own kind in com- 
mercial dealings and to avoid Jew- 
ish stores and Jewish stalls in the 
markets, but it is not permissible to 
demolish Jewish businesses. One 
should protect one’s self against the 
evil influence of Jewish morals, and 
particularly boycott the Jewish press, 


° Radio League of the Little Flower, Royal Oak, Michigan, 1940. 
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and the Jewish demoralizing publi- 
cations, but it is inadmissible to as- 
sault, hit or injure the Jews.” 

Coughlin was never more brutal 
in presenting the terms on which 
the Catholic Church will allow the 
Jews to survive in the United States 
than was the Jesuit weekly America 
(February 17, 1940), probably the 
most influential American Catholic 
publication: “The Catholic, how- 
ever, if he is to 
live in peace with 
the Jew, must ask 
the Jew to re- 
nounce anti- 
Catholicism; to 
cease Seeing a 
menace to civic 
liberty in the at- 
tempts of Catho- 
lics to provide reli- 
gious education for his children; 
must understand and respect the 
Catholic point of view on certain 
vital questions of public and private 
morals.” It is small wonder that 
after this terse warning Governor 
Lehman signed the Coudert-Mc- 
Laughlin Bill, allowing the Catholic 
Church still further encroachment 
on the public school system. 

Father Coughlin is a Catholic 
priest in good standing and, as his 
defenders point out in “An Answer 
to Father Coughlin’s Critics,” “his 


The fundamental difference be- 
tween the anti-Semitism of Nazi 
groups and the anti-Semitism of 
the Catholics who follow Cough- 
lin can be clearly seen in the will- 
ingness of American anti-Semitic 
Catholics at this time to accept 
Jewish help in promoting Catho- 
lic, pro-fascist interests. 
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writings (and the speech of No- 
vember 20, 1938 was published) 
[could not] have been circulated 
without the knowledge of his lawful 
superiors, as every Catholic knows. 
... Moreover, as we showed earlier 
in this series, the basic points of 
Coughlin’s argument were staunch- 
ly upheld by various members of 
the hierarchy and clergy during the 
months of November and Decem- 
ber, 1938, and 
January, 1939. In 
“An Answer to 
Father Cough- 
lin’s Critics,” we 
find quoted from 
a, letter= tom thre 
Commonweal by 
the Catholic his- 
torian, the Rey. 
Francis Borgia 
Steck, the following: “His [Father 
Coughlin’s] broadcast of Novem- 
ber 20th . . . was no more anti- 
Semitic than what Archbishop 
Mitty told us over the radio on 
November 16th, and what Msgr. 
Fulton Sheen said in his sermon at 
the recent Pan-American Mass here 
in Washington.” This statement is 
only all too true. All of these—clergy 
and hierarchy—are anti-Semitic— 
but not by Catholic standards. 
Since the beginning of Father 
Coughlin’s campaign against the 
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Jews, the Roman Catholic Church 
in the United States has presented 
the paradoxical picture of an organ- 
ization that both supports the anti- 
Semite Coughlin and condemns 
antiSemitism. This seeming con- 
tradiction arises from a difference 
in definitions, from the difference 
between Catholic 
which in the United States as in 
Spain is merely intolerance towards 
those Jews who do not accept Catho- 
lic Truth, and Nazi anti-Semitism, 
which persecutes Jews openly on 


anti-Semitism, 


racial grounds. “Be it definitely said 
that Father Coughlin is not an anti- 
Semite, understanding by that term 
that anti-Semitism is hatred or oppo- 
sition to Jews because they are Jews,” 
declare the anonymous authors of 
“An Answer to Father Coughlin’s 
Critics.” Since Coughlin avowedly 
fights only “bad Jews,” the Jews 
who do not agree with him, the 
Church blandly takes the position 
that he is not anti-Semitic. This is 
a subtle, but dishonest position. 
Catholic intolerance toward Jews 
who will not support Catholic politi- 
cal measures easily degenerates into 
the racial persecutions which have 
already formed a permanent part of 
the technique of the Coughlin hood- 
lums in the larger cities. Yet it is 
precisely on such hair-splitting that 


Father Coughlin is upheld by the 
spokesmen of his Church. 

Only Cardinal Mundelein among 
the Catholic hierarchy showed any 
inclination to oppose Father Cough- 
lin; since Cardinal Mundelein’s 
death, there is nobody. When Father 
Edward Lodge Curran spoke with 
Father Coughlin at a Christian Front 
rally in Cleveland, Ohio, on Sep- 
tember 28, 1939, he read a letter to 
Father Coughlin from Archbishop 
Francis J. L. Beckman, of Dubuque, 
Iowa, saying “I am with you in 
spirit tonight.” Soctal Justice (Octo- 
ber 9, 1939) reported as follows on 
this meeting: “To refute the charge 
that Social Justice clubs are not 
‘kosher’ with ecclesiastical author- 
ity, Dr. Curran recited the permis- 
sion of his own superior, Bishop 
Molloy, of Brooklyn, which enables 
Dr. Curran to carry on his speak- 
ing; the expressed approval of 
Archbishop M. J. Curley of Balti- 
...In St. Louis, Dr. Curran 
explained, Archbishop Glennon has 
three clergymen of the 
dioceses to be moderators of Social 
Justice clubs.” 

When the Bishops of the Admin- 
istrative Board of the National 
Catholic Welfare Conference met 
at their annual spring meeting in 
April, 1939, presided over by the 
Most Rev. Edward Mooney, Father 
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Coughlin’s immediate superior, they 
issued a statement warning Catho- 
lics to be “on their guard against all 
forms of racial bigotry,’ but no- 
where did they condemn Father 
Coughlin’s activities, nor condemn 
his sly approach to anti-Semitism.® 

This mild censure of racial anti- 
Semitism, despite its official nature, 
received little publicity in the official 
Catholic press, which like the articu- 
late part of the hierarchy supports 
Coughlin. Among the questions 
treated at the 1939 meeting (June 22- 
24) of the Catholic Press Association, 
in New York City, was the increase 
in the anti-Semitism in the United 
States and in the closing days of the 
conyention the following resolution 
was adopted: “Resolved, that the 
Catholic Press Association reaffirms 
its belief in, and attests its devotion 
to and promises its championship of, 
the principles of racism so elo- 
quently and in Christ-like a manner 
pronounced by the late Pope, Pius 
XI, and so magnificently upheld in 
glowing word and in effective act by 
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the reigning pontiff, Pius XII.” This 
was generally interpreted in the 
secular press as a condemnation of 
anti-Semitism, but such an interpre- 
tation will not bear analysis. No- 
where did the resolution mention 
Father Coughlin, the chief insti- 
gator of anti-Semitism in America. 
The resolution was reported out by 
a committee of three, including two 
of Coughlin’s staunchest supporters, 
Francis X. Talbot, S.J., editor of 
America, and Dr. Patrick A. Scan- 
lan, managing editor of Brooklyn’s 
diocesan organ, the Tadlet. Of the 
directors of the Catholic Press Asso- 
ciation, two are actively pro-Cough- 
lin. One, Edward Lodge Curran, 
Ph.D., pastor of St. Stephen’s 
Church in Brooklyn, president of 
the International Catholic Truth So- 
ciety, editor of the Society’s monthly 
Light and prominent on the list of 
General Moesley’s prospective 
American Fascist Junta, was the 
man selected by Father Coughlin to 
speak on his behalf after the attack 
by Elliot Roosevelt last year. Father 


° Father Coughlin’s version of why he failed to broadcast on February 4, 1940, 
reveals close cooperation between him and the hierarchy. Father Coughlin’s announcer in 
explaining his absence from the air said on February 4: “Probably events transpiring this 
week will enlighten you.” Three days later on Ash Wednesday, the Archbishops and 
Bishops of the Administrative Board of the N. C. W. C. announced their suggestions for a 
corporative America, On February 11, 1940, Coughlin broadcast his support for the hier- 
archy’s program. In a form letter dated February 21, 1940, which Coughlin circulated 
widely, he says that his prepared broadcast of February 4 was an advance talk on the 
hierarchy’s program and that it was cancelled because the hierarchy’s official release was 
not yet ready. This explanation has never been contradicted by the hierarchy. 
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Curran defended Father Coughlin 
with the permission of his ecclesi- 
astical superiors. Another director, 
Vincent de Paul Fitzpatrick, went 
back to Baltimore from the C.P.A. 
convention to publish a ringing 
defense of Father Coughlin in his 
Catholic Review, official organ of 
the Baltimore Archdiocese. 
Following this convention, which 
had supposedly condemned §anti- 
Semitism, many official Catholic 
papers came out in support of Father 
Coughlin. The Western Catholic, 
organ of the Springfield, Illinois, 
diocese, spoke of the “fearless, peer- 
less Father Coughlin.” The Evan- 
gelist, Albany diocesan paper, de- 
fended Coughlin’s anti-Semitism on 
the grounds that “Communism’s 
Enemy Number One in this coun- 
try is Father Coughlin. In his sin- 
cere effort to expose its Godless 
philosophy and harmful economic 
system he spares neither Jew nor 
Gentile.” The Catholic News of 
New York City, probably the lead- 
ing archdiocesan organ in the coun- 
try, published by Charles H. Ridder, 
president of the Catholic Press Asso- 
ciation, prints excerpts of Cough- 
lin’s speeches every week. The 
Catholic Herald of St. Louis de- 
scribes Coughlin with a touch of 
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pride as “probably known to more 
individuals in the United States and 
abroad than any other member of 
the American clergy.” 

The fundamental difference be- 
tween the anti-Semitism of Nazi 
groups and the anti-Semitism of the 
Catholics who follow Coughlin can 
be clearly seen in the willingness of 
American anti-Semitic Catholics at 
this time to accept Jewish help in 
promoting Catholic, pro-fascist inter- 
ests. For example, Maurice Bisgyer, 
national secretary of the B’Nai Brith, 
was welcomed to the pro-Franco 
“Keep the Spanish Embargo Com- 
mittee.” But when he withdrew, a 
few days after joining, the New 
York Enquirer, which has strong 
Catholic political alliances, printed 
on January 8, 1939, the following 
story, no source given: “Rejoicing 
on the part of Catholics and Prot- 
estants of the United States over the 
inclusion of a Jew in the committee 
of the nation-wide movement to 
‘Keep the Spanish Embargo’ was 
turned to gloom when it was an- 
nounced on Wednesday that the 
lone Jewish member of the com- 
mittee, Maurice Bisgyer, had re- 
signed. Protestants‘ and Catholics, 
up to that point, had allowed them- 
selves to hope for an established 


"This was a Catholic committee, although it did include a few pro-fascist Prot- 
estants like Merwin K. Hart and Ellery Sedgwick. 
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movement representative of the 
three great faiths, and had used the 
presence of the Jewish representa- 
tive on the committee in refuting 
claims of groups who had been link- 
ing radical and anti-Christian move- 
ments with Semitism. The blow to 
the hopes of the ‘Keep the Spanish 
Embargo Committee’ has now nulli- 
fied the argument that the commit- 
tee and its followers had to meet the 
charges of those who insist on link- 
ing Judaism with the forces that are 
attempting to drive Catholicism 
from Spain.” 

The Tablet, Coughlin’s Brook- 
lyn mouthpiece, adequately illus- 
trates the Catholic policy toward the 
Jews. For the time being it will be 
content with Jewish support for its 
pro-fascist principles. This is empha- 
sized by the frequent appearance in 
the Tablet of letters signed with 
Jewish names, upholding Tablet 
principles. When some Jews upheld 
the Catholic position on the Ber- 
trand Russell case, Patrick Scanlan, 
managing editor of the Tablet, 
warmly praised them, writing: “The 
Tablet believes that the action of 
such Jewish gentlemen as Mr. Hart 
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and Mr. Goldstein against the anti- 
religious Russell does much to pro- 
mote good will and better under- 
standing.” This, it should be noted, 
is a position no Nazi newspaper 
could take. 

When Mr. Jean Mathias, of the 
Jewish War Veterans, joined with 
the Franco Front to praise Martin 
Dies at Madison Square Garden on 
November 29, 1939, he was made 
welcome. When Selig Margolies, 
executive director of the American 
League to Combat Anti-Semitism, 
used his organization to enlist sym- 
pathy for the arrested Christian 
Fronters and confessed his error in 
fighting Coughlin, the Jesuit, pro- 
Coughlin America commented 
favorably on the organization’s work 
and the Tablet published a crow- 
eating letter from the League. 

Mr. Victor Ridder, a prominent 
lay Catholic and an active supporter 
of the embargo on arms to Republi- 
can Spain, is one of five men, two 
of them Jewish, who pay the ex- 
penses of a young Jewish boy, Mur- 
ray Plavner, who makes a vocation 
of disrupting Leftist youth meet- 
ings.8 Mr. Plavner, though Jewish, 


* Mr. Plavner has never appeared at a Catholic Youth Congress to ask the members 
to condemn the fascism of Franco or of Salazar or of anybody else. That his appearance 
as a disrupter here would be short indeed is indicated by stories of happenings at Fordham 
University as reported in the New York Herald Tribune and other newspapers of February 
26, 1940: “One delegate was sharply ordered to ‘sit down’ and another was interrupted and 
prevented from continuing by a Jesuit discussion leader during a discussion of freedom of 
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is accepted so long as he does not 
question the fascist predilections of 
his Catholic * 
Franco is definitely pro-fascist. The 
spark-plug of this group is Mr. Gene 
Tunney, the ex-pugilist, who wrote 
to Social Justice (August 14, 1939): 
“As a matter of fact I have not be- 
come a partisan to Franco’s cause 


sponsors® and _ pro- 


since his victory but have worked 
and subscribed to his cause from 
the inception of the rebellion against 
the godless and inhuman govern- 
ment popularly known as the ‘Loy- 
alist government of the Spanish Re- 
public. 

The immediate purpose of the 
Catholic anti-Semitic campaign led 


299 


PROTESTANT DIGEST 


August-September 


by Father Coughlin was to frighten 
American Jews into supporting the 
embargo in Spain. But Coughlin 
has continued his anti-Semitic cam- 
paign and the Church has supported 
him, in order to win Jewish support 
for, or acquiescence in, a long-range 
program to establish a corporative 
state in America, as outlined by the 
American hierarchy on February 7, 
1940, in a program which Father 
Coughlin immediately hailed with: 
“For ten years I have been advo- 
cating many of the principles ap- 
pearing in this official statement.” 
The corporative idea has been 
persistently presented to American 
Catholics for many years by the 


speech at a Catholic Youth Congress on ‘The Dimensions of- Democracy’ yesterday at 
Fordham University, when the two delegates said that Communism did not necessarily 
deny the soul or God. Forty-eight Eastern Catholic colleges and eight non-Catholic col- 
leges were represented by 550 delegates at the one-day convention. At the third session of 
the congress, starting at 2:15 Pp. M., under the leadership of the Rev. Thomas H. Moore, 
of Fordham University, the discussion turned to the grounds on which freedom of speech 
could be denied to Communists. Joseph Mahoney, of St. Francis College, Brooklyn, said 
that Communism ‘is atheistic, denies the soul,-and seeks the good of only one class.’ ‘I 
don’t think Communism denies a soul or God,’ retorted Joseph Heffernan, a senior at 
Fordham, and head of the college lecture bureau. ‘Sit down!’ shouted Father Moore at Mr. 
Heffernan, adding that he did not believe that the student knew what he was talking about. 
... William D. Ward, another Fordham College senior, managing editor of ‘The Fordham 
Ram,’ undergraduate weekly, was recognized by the discussion leader, and asserted that 
‘essentially Communism as such is not atheistic, and doesn’t deny the soul nor advocate 
class hatred.? Before Mr. Ward had finished speaking Father Moore interrupted again, 
explaining: ‘I am not going to be sidetracked by any crackpot who doesn’t know what 
Communism is.? The priest said that he, believed all those present were agreed about 
Communism and that time should not be. wasted discussing it.” 

® One of Mr. Plavner’s sponsors is Homer Chaillaux, director of Americanism of 
the American Legion, who, on August 9, 1940, opposed the bringing of English refugee 
children to America because: “Just a few hundred of these children are from good English 
families. These are the ones who are being publicized. The rest are refugee children of 
the loyalist group in Spain, who were driven from that country because their parents were 
Communists.” This statement underlines the fact that at least three of Mr. Plavner’s 
sponsors accept uncritically the Nazi-Fascist-Vatican version of the war in Spain. 


Aesoadins die dseanboad bel 


1940 


Jesuits. ““The influence of the Popes 
on social action has been so great 
that the modern corporation idea 
may be said to be the direct outcome 
of their encyclicals. Leo XIII cher- 
ished the hope that the modern 
corporation might be established 
which would restore in principle the 
medieval corporation under a form 
adapted to mod- 

ern times,’ de- 
clares the Jesuit 
semi-month- 
ly compendium of 
Catholic thought, 
The Cratholsc 
Mind (July 22, 
1940). “The cor- 


The popularizing of the idea of 
the corporative state, of closer co- 
operation between the United 
States Government and the Ro- 
man Catholic Church, that 1s, the 
official program of the Roman 
Catholic Church, has been fur- 
thered more by Father Coughlin 


FATHER COUGHLIN IS A CATHOLIC 45 


struction of the social order. It is 
true that since the time of Rerum 
Novarum controversy has been rife 
within the Church as to her posi- 
tion on social reorganization. Never- 
theless, in the present time it is the 
mandatory character of the social 
program of QOuadragesimo Anno, 
together with the critical situation 
brought about 
jointly by the ap- 
parent failure of 
capitalist economy 
and the _ totali- 
tarian encroach- 
ment upon civil 
society, which has 


forced the issue 


porative idea has than by any other Catholic and caused many 
its roots in the spokesman. He commands a_ thinkers to favor 
traditional Chris- wider audience—Catholic and the _ corporative 
tian concept in Protestant—than any other idea.” 

which the whole American Catholic. The Catholic 
Olasocie ty! 1s ideal in modern 


looked upon as a living organism. 
It was developed broadly by the 
Catholic social philosophers of the 
nineteenth century and embodied in 
the encyclical Rerum Novarum of 
Leo XIII. Pius XI added the weight 
of his concurrence to the social pro- 
gram of Pope Leo and in Quad- 
ragesimo Anno further amplified 
the corporative idea, making it a 
consideration 


paramount in any 


Christian program for the recon- 


governments is “Salazar’s New Por- 
tugal,” which the Jesuit America 
calls “a truly Catholic State.” Such 
a regime in the United States would 
mean the abolition of the freedom 
of the press and other traditional 
American liberties; it would mean 
a freezing of the American social 
structure, Life magazine on July 29, 
1940, in a favorable sketch of mod- 
ern Portugal, declared: “The Sala- 
zar regime with its ideal of a stable, 
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stratified society, has left the large 
Portuguese landowners in _posses- 
sion of their estates. Without great 
wealth, the upper class lives very 
well, paying great attention to 
dining, wining and sleeping.” In 
Thought, the Jesuit quarterly (De- 
cember, 1939), Antonio Camilo Pas- 
tor writes: “The purpose of this 
restriction [censorship of the press] 
in Portugal has not been the de- 
struction of the freedom of thought, 
but rather the protection of the 
majority from the false doctrines 
and misleading statements of a few. 
It has been precisely that indiscrimi- 
nate freedom to misguide public 
opinion that contributed so largely 
toward putting Portugal in a bad 
light generally and made for the 
catastrophe in Spain. The outcome 
of the censorship has been to raise 
the moral tone of the Portuguese 
press and to make, too, for a greater 
objectivity and reliability: “The press 
no longer finds it easy to dissemi- 
nate anti-social theories and to make 
use of scurrilous and insulting in- 
vective. The curtailment of liberty, 
however, ought not to be mourned 
by a professedly enlightened and 
intellectually sound public.’ (Diario 
de Noticias, Lisbon, Oct. 16, 1938).” 
The viewpoint expressed approv- 


PROTESTANT DIGEST 


August-September 


ingly in this Jesuit quarterly is one 
diametrically opposite to traditional 
American views. 

American democracy has never 
been a Catholic ideal. Msgr. John 
A. Ryan of Catholic University 
points out:!° “In his encyclical on 
‘Catholicity and the United States,’ 
[Pope Leo XIII] gave generous praise 
to the attitude of our government 
and laws toward religion, but im- 
mediately added: ‘Yet, though all 
this is true, it would be very erro- 
neous to draw the conclusion that in 
America is to be sought the type 
of the most desirable status of the 
Church. Or that it would be uni- 
versally lawful or expedient for 
State and Church to be, as in 
America, dissevered and divorced. 
The fact that Catholicity with you 
is in good condition, nay, is even 
enjoying a prosperous growth, is by 
all means to be attributed to the 
fecundity with which God has en- 
dowed His Church, in virtue of 
which unless men or circumstances 
interfere, she spontaneously expands 
and propagates herself; but she 
would bring forth more abundant 
fruits if, in addition to liberty, she 
enjoyed the favor of the laws and 


* “The Church and the State,” Macmillan, New York, 1937. 
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the patronage of public author- 
ity. Sete 

Msgr. Ryan’s comments on 
Catholic policy are of special im- 
portance, for he is the outstanding 
“liberal” in American Catholic 
ranks. He has challenged Cough- 
lin’s facts and been denounced by 
the Tablet of Brooklyn. It is obvi- 
ous however, from what he says on 
“The State and the Church” that he 
differs from Coughlin merely on 
strategy, not on ultimate ends. 
Msgr. Ryan writes (“The Church 
and the State”): “[Pope Leo] de- 
clares that the State must not only 
‘have care for religion,’ but recog- 
nize the ¢rue religion. This means 
the form of religion professed by the 
Catholic Church. It is a thoroughly 
logical position. If the State is under 
moral compulsion to profess and 
promote religion, it is obviously 
obliged to profess and promote only 
the religion that is true; for no indi- 
vidual, no group of individuals, no 
society, no State is justified in sup- 
porting error or in according to 
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error the same recognition as to 
truth. ... In the long run and with 
sufficient enlightenment, truth will 
be sufficiently mighty to prevail by 
its own force and momentum, but 
its victory can be greatly hastened 
by judicious assistance from the 
State and, indeed, from every other 
kind of organized social power. The 
successful opposition of the Church 
to the Protestant Reformation in 
those countries where the Church 
had the sympathy and assistance of 
the State, is but one of a vast num- 
ber of historical illustrations.” 

This viewpoint is apparently that 
of the American Hierarchy, which 
not only sponsored the Ryan book 
but in 1939 issued through its na- 
tional body the N.C.W.C., a trans- 
lation of Louis Veuillot’s The Lib- 
eral Illusion. In the preface by 
George Barry O’Toole, we read: “It 
is clear, then, that no Catholic may 
positively and unconditionally ap- 
prove of the policy of separation of 
Church and State. But, given a 


country like the United States, 


“To secure for the Roman Catholic Church what Pope Leo XIII called “The 


favor of the laws and the patronage of public authority,” is the whole aim of Catholic 
propaganda in the United States today. Msgr. John A. Ryan writes (“The Church and 
the State”): “. . . the recent action of the school board of New York City in placing the 
school buildings at the disposal of the various denominations for the purpose of giving 
religious instruction [is] in fact what Pope Leo calls ‘a public profession of religion.’ ” 
Similar “public professions of religion’”” are the New York state laws providing for public 
transportation of parochial school students and the more recent Coudert-McLaughlin Bill 
providing for time off for public school students to attend religious schools. Both of these 
were Catholic measures. Another “public profession of religion” was the sending of Myron 
Taylor as special envoy to the Vatican, 
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where religious denominations 
abound and the population is largely 
non-Catholic, it is clear that the 
policy of treating all religions alike 
becomes, all things considered, a 
practical necessity, the only way of 
avoiding a deadlock. Under such 
circumstances, separation of Church 
and State is to be accepted, not 
indeed as the ideal arrangement, 
but as a modus 
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gressive error, once it has been de- 
fined and condemned, to shackle it, 
to strike it down; to give protection 
to the truth, whether the latter is 
under the necessity of defending it- 
self, or has need, in its turn, to be 
on the offensive. The secular arm 
ought to clear the way for the truth, 
to assure it liberty of teaching, to 
guard afar the way of its ambassa- 

dors and its fol- 


vivendi.’ Veuil- In Father Coughlin’s broadcasts lowers.” 

lot’s nineteenth- and publications can be found all The  popular- 
century denuncia- the current Catholic “lines’—the izing of the idea 
tion of liberal Communist menace, the danger of the corporative 


Catholicism issued 
in Washington by 
the American 
hierarchy in 1939, 
speaks of the two 
powers, or two 
swords, by which 
Christian society 
is ruled and continues: “The first 
sword, the one that cleaves nothing 
but darkness, remains in the patient 
and infallibly enlightened power of 
the Pontiff. The other, the material 
sword, is in the hand of the repre- 
sentative of society and in order that 
it may make no mistake, it is in 
duty bound to obey the command- 
ment of the Pontiff. It is the Pontiff 
who bids it come forth from the 
scabbard and who bids it return 
thereto. Its duty is to repress ag- 


of liberalism, the failure of de- 
mocracy, class salvation through 
the Catholic Church. Father 
Coughlin’s réle in the offensive 
is that of advance agent; he 
throws up trial balloons, tests 
public reaction to fascist ideas. 


state, of closer 
cooperation _be- 
tween the United 
States Govyern- 
ment and the Ro- 
man Catholic 
Church, that is, 
the official pro- 
gram of the Roman Catholic 
Church, has been furthered more 
by Father Coughlin than by any 
other Catholic spokesman. He com- 
mands a wider audience—Catholic 
and Protestant—than any other 
American Catholic. The “social 
justice” which he has long preached 
is the same thing as the corpora- 
tive guild state of the Jesuits and 
the American hierarchy. Though 
temporarily off the air, his propa- 
ganda continues unchecked by his 
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superiors in Social Justice and in 
two viciously anti-Semitic booklets 
which he circulates without charge. 

In Father Coughlin’s broadcasts 
and publications can be found all 
the current Catholic “lines”—the 
Communist menace, the danger of 
liberalism, the failure of democracy, 
class salvation through the Catholic 
Church. Father Coughlin’s réle in 
the offensive is that of advance 
agent; he throws up trial balloons, 
tests public reaction to fascist ideas. 
Seeking a wide audience, he does 
not the Roman Catholic 
Church, but says “Christ’s religion,” 
“Christ’s Church,” “Christian reli- 
gion,” etc. Some recent expressions 


stress 


of Coughlin’s “line” follow: 

“If Americanism continues to 
with Christianity 
[Catholicism], Americanism will sur- 
wives «(Dec..31,,.1939). 


“Consequently, while every 


harmonize 


effort must be made to preserve our 
constituted form of government so 
that it will function for the common 
temporal and spiritual welfare of all, 
let us not be so childish as to ac- 
cept the fallacy that democracy of 
itself will be our salvation. .. . The 
history of the birth and decay. of 
democracy should supply us, the 
lovers of freedom, with a plenitude 
of food for thought. These years 
taught us how unsubstantial was the 
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dream of the French Revolutionists 
who preached their materialistic 
Liberty, Equality and Fraternity... . 
The liberalism and irrational toler- 
ance of the Nineteenth Century per- 
sisted in undermining the religious 
foundation and the high ideals 
which originally inspired the demo- 
. . My friends, 


in these days when we are witness- 


cratic revolutions. . 


ing the decay of democracy, which 
word in our vocabulary is related 
to political liberty, may I reiterate 
how necessary it is for the people 
of this nation to recognize that no 
liberty which our ancestors won in 
the past is retainable unless there is 
a definite acceptance of the Chris- 
tian [Catholic] truths without which 
freedom is impossible” (Jan. 7, 
1940). 

“Beware then, of insidious nat- 
uralism. It advances the theory that 
religion should be cabined within 
the four walls of a church .. . and, 
finally, it argues that Christianity 
[Catholicism] should have no hon- 
ored place in government, no final 
voice in law, no acknowledged 
dominance in domestic affairs and 
no established text-book in schools. 
. . . Let us reaffirm this principle: 
religion—Christ’s religion and 
Christ’s Church [The Roman Catho- 
lic Church]—are more important 
than democracy. . . . Indeed, Christ- 
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less democracy has always failed 
and always will. Therefore, a Chris- 
tian Front, or the Christian Church 
[The Roman Catholic Church], em- 
bracing and professing and _prac- 
ticing in an organized, stabilized 
manner the doctrines of the Mas- 
ter, is a political party come to per- 
fect and not to destroy; come to 
safeguard the that 
Caesar’s, not to dissolve them; but 
a political party not in the current, 
degraded acceptance of the word” 
(Jan. 28, 1940). 

“A political party come to per- 
fect and not to destroy.” But never- 
theless a political party, frankly dedi- 
cated to destroying the _ liberal 
revolutions and reformations that 


things are 


produced our own republic! ‘This 
political party differs from  tradi- 
tional American political parties. It 
demands immunity from criticism 
or opposition by always alleging a 
moral issue at stake in its political 
aims. It openly threatens its oppo- 
nents with destruction. It was Catho- 
lic political pressure that forced the 
American Government to keep an 
embargo on arms to Republican 
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Spain while the Catholic-Fascist- 
Nazi forces cleansed liberalism and 
democracy from Spain with fire and 
sword. That was a political pro- 
gram, not a moral program. The 
Catholic scheme to set up a cor- 
porate state in the United States is 
likewise a political program, not a 
moral program. 

If the Jews of America dare to 
oppose this clerical political pro- 
gram—well, Coughlin has warned 
them. But the corporate clerical 
states of Europe, including the 
France of Pétain, are racially anti- 
Semitic. A corporate clerical state 
in the United States will likewise 
be racially anti-Semitic. The free- 
ing of the Jews was a feature of the 
liberalism of the last two hundred 
years, of the liberalism denounced 
by all Catholic spokesmen. It is 
obvious that the Jews cannot fight 
this Catholic political program by 
themselves. It is also obvious that 
Protestants, believing in a liberal 
democracy, unafraid of social change 
forward, can help to rescue both the 
Jews and themselves. 


The use of force must be a failure unless it is contained 
within and subordinated to the positive motives leading to the 
integration of a universal community—JoHn MacMurray. 
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PIEIPINO’ TRAGEDY 


By MANUEL BUAKEN 


y American friend stirred me 
M —startled me—when she said: 
“See those headlines—a Filipino 
accused of a crime. I have known 
Filipinos and found them persons 
capable of being accepted as my 
equals. They seem to me to be law- 
abiding people. And yet Filipinos 
diomeciet. into 


America. Even American churches 
draw a line at us—heathen across 
the seas are far more enchanting, it 
seems. 

The Filipino nature is essentially 
religious—deeply spiritual. And yet 
—in this country we are entirely 
unchurched. 

We 


estants, 


are Prot- 


trouble. Why is 
this?” 

I am a Filipino, 
proud of my race 
as is every Fili- 
pino ever born. I 
believe my friend 
is a representative 
American. She is 


Many of us feel that the tap root 
which feeds our civil disabilities 
that flower in disgrace for us is 
your refusal to allow us to be- 
come citizens of your country. 
And now the witch-hunting of 
aliens becomes an American 
mania—how many of you will 


stop to realize that we are not 


MS, I 
agree with you. 
Our traditional 
church was the 
Spanish Catholic, 
but we had al- 
ready completed 
our revolt against 
the domination of 


read, 
successful 
life, 
and her general outlook is both in- 
formed and tolerant. 

And yet she doesn’t understand 
our tense and unhappy situation in 
this country of yours. And it is our 
conviction, our faith that America 
will eventually understand; that is 
our shelter in a stormy land. We 
believe that when America does 
understand, Americans will be just. 

We Filipinos are lonely here in 


very well 
she is 
in business 


aliens, yet we are not allowed to 
become citizens. 


priest and friar 
when America 
came to us. You 
brought us the doctrine of the “open 
Bible and every man his own 
priest.” We eagerly took it to our 
hearts. We cannot go back to 
Catholicism. 

So here we are, many, many 
thousands of the best young men 
of our country. We look to your 
churches, but they eye us with cold 
disinterest. 

Your churches have made no 
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efforts to invite us to join them. In 
fact, when we have by our own 
initiative attended your churches, 
you have shrunk from our brown 
skins as if we were unclean. We are 
not welcome, you make that very 
plain! 

Why don’t we organize our own 
churches, you ask me. You can see 
that we are rigorously held to the 
low income groups. We may not 
practise law or medicine or hold 
skilled workmanship jobs. We can- 
not afford the expenses of a church. 
We may not own the land the 
church would stand on. What pleas- 
ure would there be in a church in 
the kind of a slum district where 
we are allowed to rent property? 

Furthermore, there is in us a 
deep and fierce pride. We do not 
bow to a God who is served with a 
caste system in His churches. 

So you see we are deprived of 
the steadying anchorage of church 
membership and its spiritual guid- 
ance and comfort. 

We are lonely here. Our Philip- 
pine government has tried to dis- 
courage immigration to the United 
States by keeping our girls at home. 
Also our young women are home 
loving; held by their quiet natures 
to stay close to family and friends. 
United States immigration officials 
have not encouraged their. entry 
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here. The result is that there is 
about one Filipina to every five 
thousand Filipino men present in 
the United States. 

You see, our government hasn’t 
encouraged our departure from the 
homeland. But we were enchanted 
by the tales of educational and cul- 
tural opportunities of the United 
States. We have wanted to learn 
from America. 

So here we are, many thou- 
sands of us. Born under the Ameri- 
can flag, brought up to think of our- 
selves as loyal Americans, ready to 
fight and die for America when- 
ever she asks it. 

We are a people whose home 
ties are particularly strong, whose 
whole culture is organized on family 
and clan lines. 

Womanhood has always occu- 
pied a high place in our civilization. 
The Filipina has held in family 
and public life a position of dignity 
and honor, and we are accustomed 
to give reverence and honor to 
women. Monogamy has been our 
rule. Women have conducted all 
public and private business on equal- 
ity with men. In fact, it has been 
our custom to have our women 
folk hold the family pocketbook 
and control investments and_ say- 
ings. So our men have not learned 


the habit of thrift. We are a people 
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whose home ties are our most im- 
portant loyalties. 

Altogether, our lives here are 
barren of wholesome companion- 
ship. Heart-sick and lonely, we grasp 
at such straws of companionship as 
we find. 

Many of us feel that the tap root 
which feeds our civil disabilities 
that flower in disgrace for us is 
your refusal to allow us to become 
citizens of your country. And now 
the witch-hunting of aliens becomes 
an American mania—how many of 
you will stop to realize that we are 
not aliens, yet we are not allowed 
to become citizens. We are neither 
citizens nor aliens—only nationals! 
And what a confused, ambiguous 
word that is. We are barred from 
all professions and skilled work- 
manship positions. We may not 
practise law nor medicine. All states 
now deny us the right to civil serv- 
ice eligibility. 

I don’t suppose that Americans 
realize that Filipinos were enticed 
to come to this country, in groups 
of thousands, by commercial propa- 
ganda spread in our homes. Steam- 
ship companies have for their own 
reasons floodéd the Philippine 
Islands with exaggerated advertis- 
ing of the advantages of life in the 
United States and of the high wages 
that can be earned here. 
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Here we are, cogs in an indus- 
trial and agricultural set-up, inex- 
orably confined to its lowest levels. 
Long hours, low wages—these are 
our universal lot. Labor laws pro- 
tect us very little. 

American organized vice sends 
prostitutes in disease-bearing armies 
to the camps where Filipino agri- 
cultural workers are quartered. Fili- 
pinos don’t bring these women— 
they don’t just drift in by them- 
selves. They are sent by vice czars 
to men who have been deprived of 
all decent companionship by dis- 
crimination and race prejudice. 

We Filipinos are lonely here in 
America. It is a stabbing hurt that 
writhes in our hearts like a live 
thing, stinging unendurably. We 
did not understand until we came 
here that your democracy was only 
a sham and a false front. We did 
not realize that you would reject us 
as unclean and inferior because our 
skins are brown. You sent to us 
cloud-hopping _ idealists,—mission- 
aries and teachers and civil admin- 
istrators, who told us of liberty, 
equality, freedom; of equal oppor- 
tunities and Christian brotherhood. 
And now we find it was some kind 
of misguided propaganda. 

Truly, the kingdom of heaven 
does not belong to your brown 


brothers. 


A JEW TO HIS 


FELLOW AMERICANS 


By ARTHUR S. MARGULIS 


information, fellow 

Americans, we Jews do fight 
when it’s for America and the prin- 
ciples for which she stands. Those 


who know our four-thousand-year 


OR YOUR 


history will not be surprised to hear 
this. But you do not know us or our 
past, and having heard no other 
voice than that of 


A few lines of history will con- 
vince you that Jews do fight. I need 
not do more than mention the names 
of Joshua, Saul and David, three 
of the most heroic fighters in his- 
tory. You know their exploits. The 
family of Maccabeus is less well 
known. That courageous family rose 


to defy the King 


the lunatic fringe 
of anti-Semites, in 
their various dis- 
guises, Bunds, 
Silver Shirts, 
“Christian” Mobi- 
lizers (slanderers 
of every good 
Christian), 


“No Jew should ever look upon 
our institutions as an alien. His 
people have had_ their 
mendous share in making them. 
If they are imperfect, his is a 
part of the blame. If they surpass 
all others, his is a part of the 
glory. In either event, they be- 
long to him equally with others.” 


tre- 


of Syria, Antichus 
III, who then 
ruled Palestine, 
and, despite their 
tremendous _ de- 
ficiencies in num- 
bers, training and 
out- 
fought his armies 


equipment, 


Coughlinites, ad 
nauseum, may 
believe that we cannot and will not 
fight. This memorandum will ram 
their lies right down their throats. 
We will be fighting again for 
America, in a vanguard, the front 
lines, while these lunatics run to 
kiss the feet of the noisome fount 
of their filth, Hitler, and while they 
try to betray this country as they 
did Austria, Czechoslovakia, Poland, 
Holland, Belgium and France. 


—Calvin Coolidge. 


and secured again 
for us our inde- 
pendence. And when the Romans 
were the rulers of the world, we 
again fought for freedom. Such an 
attempt would be equivalent to a 
rebellion by the Czechs against the 
Nazis, assuming, but never for a 
moment granting, that the latter 
had defeated the British. Despite the 
awful odds we rebelled not once 
but four times, until nine hundred 
and eighty-five towns were laid 
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waste, fifty-five fortifications de- 
stroyed, and Jerusalem and the Tem- 
ple were in ruins. For three and 
one half years the last rebel, Bar- 
Kochba, held his own against the 
best in generals and men _ that 
Hadrian could send against him. 
In that final revolt, five hundred 
and eighty thousand men _ were 
killed in fighting and an incalcul- 
able number died from famine, dis- 
ease, and fire (“Dio Cassius.” En- 
cyclopedia Brittanica). As the above 
indicates, we will fight with incred- 
ible tenacity for what we hold dear. 
If you wish to discover what we 
hold dear and what has again called 
forth that fighting spirit, examine 
the Constitution of the United States 
and the laws of the United States. 
Therein you will find equality, tol- 
erance, freedom of religion, speech, 
press, assembly and America’s great- 
ness, the things for which we fought 
in Palestine and through the long 
dreary centuries when we, decimated 
and dispersed after the last Roman 
struggle, sought refuge in many 
countries. 

If you examine the beginnings of 
American democracy you will find 
that the principles for which we 
fought in ancient days were held in 
high esteem by the early settlers. In 
fact they based their political system 
upon the teachings of the Old Testa- 
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ment, and made use of the Hebrew 
Commonwealth system. So highly 
did they think of the ancient He- 
brews that they even baptized their 
children with the names of Hebrew 
prophets and patriarchs and made 
wide use of the Hebrew language. 
“It is at least an historical fact,” 
writes the philosopher Lecky, “that 
in the great majority of instances the 
early Protestant defenders of civil 
liberty derived their political prin- 
ciples chiefly from the Old Testa- 
ment.” Dr. Ezra Stiles, the Presi- 
dent of Yale University, declared 
before the Assembly of Connecticut, 
on May 8, 1783, that the States were 
“God’s American Israel” and that 
popular government was the fulfil- 
ment of the Biblical prophecy of 
Moses. It is to be remembered that 
one principle separates a republic 
from monarchy, aristocracy, Nazism, 
Fascism, and Communism, the prin- 
ciple of the natural equality of men, 
which is fully recognized in the 
laws of Moses and in the Declara- 
tion of Independence. 

Not only have we contributed to 
the formation of America but from 
the beginning we have been true 
Americans; and we have taken to 
our hearts and have fought staunchly 
to protect and preserve her. At the 
time of the Revolution, there were 
approximately twenty-five hundred 
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Jews in America out of a total popu- 
lation of three millions. Yet, despite 
the early destruction by the British 
of Newport, where there were a 
large number of Jews and the early 
British control of New York, there 
were in the Continental Army four 
lieutenant-colonels, three majors, six 
captains, and scores of privates who 
were Jewish. Isaac Franks was 
Washing- 
ton’s aide-de- 
campe. Manuel 
Mordecai served 
on Washington’s 
staff and gave his 
entire fortune of 
$100,000 to 
finance the cause 
of independence. 

In the War of 
1812, at least thir- 
teen officers were 
Moses of Pennsylvania 
colonel, Meyer Moses of South Caro- 
lina and Mordecai Meyers were cap- 
tains. On the high seas fought re- 
doubtable Uriah Levy, who later rose 
to the rank of Commodore, the 
highest in the navy. And then there 
was that tremendously daring 
American privateer, Captain John 
Ordorneaux, who cruised the entire 
coast line of Great Britain and took 
nine prizes in one month, valued 
at more than three million dollars. 


Jewish. Nathan 


Was a 
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If you examine the beginnings of 
American democracy you will 
find that the principles for which 
we fought in ancient days were 
held in high esteem by the early 
settlers. In fact they based their 
political system upon the teach- 
ings of the Old Testament, and 
made use of the Hebrew Com- 
monwealth system. 
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In one engagement, while com- 
manding a vessel with seventeen 
guns he took on the British 
“Endymion,” mounting forty-four 
guns, captured her and escaped with 
seventeen other enemy vessels in 
fruitless pursuit. 

At the time of the Civil War there 
were 150,000 Jews in America. Ap- 
proximately twelve thousand of us 
fought in that 
tragic conflict. 
There were nine 
generals, eighteen 
colonels, eight 
lieutenant 
colonels, forty staff 
officers, two hun- 
dred captains, 
three hundred 
and _ twenty-five 
lieutenants, forty- 

twenty-five 
geons, of Jewish descent. 

Two hundred thousand Jews 
served America in the World War. 
Although we were three per cent of 
the population, we accounted for 


eight adjutants, sur- 


over four per cent of the army. Ten | 


thousand were commissioned 
officers, of whom the highest rank- 
ing were Rear Admiral Strauss and 
Brigadier-General Charles Henry 
Lauchheimer, who commanded the 
United States Marine Corps, the 


main fighting unit. There were also 
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one hundred colonels and five hun- 
dred majors. These men received 
eleven hundred citations for valor, 
three of them being the highest our 
country can award, the Congres- 
sional Medal of Honor. Twenty- 
eight hundred Jews died for their 
country and ten thousand were 
wounded. 

We have fought through the cen- 
turies for freedom and equality, and 
as Americans, we have fought, bled 
and died for our country, and not 
only are we prepared to fight again 
in her armies, navies and air fleets, 
but every day we are already fight- 
ing for her and for the concepts and 
tenets for which she stands. The 
Nazi has allies in those organiza- 
tions I mentioned earlier and you 
know what the Nazi thinks of 
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America’s doctrines. To him they 
are anathema. To us and to every 
other true American, he is An- 
athema! Against him, his crea- 
tures and the poison they generate, 
we strive daily with all our strength. 
In all the world there is but one 
antidote for this poison, democracy. 
The greatest democracy in the world 
is America. We have fought, are 
fighting and will continue to fight 
to keep her so. Our ancient strength 
has before borne aloft the banner of 
freedom, equality, and _ tolerance. 
We who are now and forever Ameri- 
cans bear it high again. We Jews 
are Americans before all else; we 
love America above all else; we have 
given and will gladly give again 
our lifeblood to defend her. We 
stand beside you, fellow Americans. 


SOURCES: 


The Jews Come to America, Paul Masserman and Max Baker, 1932. 

The Jewish Legion of Valor, Captain Sydney G. Gumpertz, 1934. 

History of Jews in America, Peter Wiernik, second ed., 1931. 

Rationalism in Europe, rev. ed., 1919, Vol. II, p. 168, is the source of the Lecky 


quotation given in the article. 


History of Jews in the United States, Lee J. Levinger, 1932. 


Poverty has nothing in her hand, 
Nothing craves in sea or sky or land, 
Has the universe at her command, 
Dwelling in the heart of Liberty. 


—JacoponeE DA Topt. 


SPAIN’S WHITE BOOK 


By JAY ALLEN 


PAIN’s great Foreign Minister has 

done a job that is cool, de- 
tached, and candid yet of awful 
timeliness. 

It is indeed, as the publishers say, 
“the first book on the Spanish war 
by a major figure of that remark- 
able Republican Government whose 
three-year-long resistance against 
mounting odds astonished friend 
and foe alike.” It is more. It is the 
White Book of the Spanish Republic 
in Exile and of those doomed mil- 
lions in the Western world who 
knew at the time that the betrayal 
of Spain was their betrayal, who 
fought that betrayal as best they 
could but now, with the enemy 
upon them, are dumb. And it is the 
Black Book of the Fascists and of 
their sympathizers in Britain, 
France, and the United States who, 
regardless of whether in those years 
they were bought or merely be- 
mused, gave the help without which 
the Spanish bastion could never 
have been taken. 

The shocking timeliness of this 
book is, in a measure, the result of 
accident. The manuscript was all 


but finished weeks before that day 


—Mr. Allen discusses Freedom’s Battle, by 


Julio Alvarez del Vayo 


last September when, as many peo- 
ple persist in saying, “the war 
began.” But this book did not ap- 
pear last fall because Sr. Alvarez del 
Vayo, like scores of thousands of his 
compatriots in exile, was having to 
pay for having fought too well and 
too long the battle of the Western 
democracies. As late as March of 
this year the author of Freedom’s 
Battle was having police and pass- 
port trouble that kept him from 
coming to this country to make cer- 
tain slight additions to the book. 
Freedom’s Battle, had it ap- 
peared last Fall, would not have 
rung the alarm bells any more than 


its author’s great speeches in Geneva — 


in 1936, 1937, and 1938—while 
there was still time—rang them. 


But now it reaches the stands in ~ 


this terrible week when, with a last- 


ditch struggle raging, Italy and © 
Franco’s Spain stand ready to come _ 


in for the kill and thus complete, 
fill out, the large and intricate pat- 
tern on which Fihrer and Duce 
embarked so stealthily in July, 1936, 
when they set the Franco rebellion 
in motion. Now the Duce’s friends 
here need no longer trouble to hide 


From Tue SatTurpay Review oF Literature, June 15, 1940 


1 ial Ane aay ce teste eavoh yh 8 


| late, 


Which 
ny Fre 
ig of 
Yon ' 


|! The 


docu 


1940 


the fact that he has been a belliger- 
ent all along. Now the Spanish Cau- 
dillo’s friends here are silent as he 
raises his voice in a bid for Empire. 
People know now that the war did 
not begin last September. They 
know now that, as Sr. Alvarez del 
Vayo says in his prologue dated 


i October, 1939: 


the first great battle of the pres- 
ent war was fought out in 
Spain. It was preceded and fol- 
lowed by a series of aggres- 
sions—in Manchuria, the 
Rhineland, Abyssinia, Austria, 
Czechoslovakia, Albania. But 
it was in Spain that the battle 
against totalitarian barbarism 
was fought with the greatest 
intensity, in Spain that there 
was still a chance to stop the 
aggressor powers, and in Spain 
that these powers were, instead, 
helped to victory and given en- 
couragement for further ad- 
vances which have since be- 
come history. 


All books in this age come too 
late, when they don’t come too early 
which is as bad. But there is more 
in Freedom’s Battle than a warn- 
ing of perils that have already burst 
upon us. 

The book is a great historical 
document, a model for the histo- 
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rians of the years ahead (if there are 
to be any historians). And such 
documents are essential, for if ever 
the Western World is to fight its 
way back out of the blood and mud 
of the jungle into which blind self- 
interest led it, then there must be 
a reliable log of the course to date. 
Alvarez del Vayo writes truthfully. 
A fellow correspondent in the best 
tradition—in which morality and 
prescience both matter—is Edgar 
Mowrer. Of the author of this book, 
Mowrer said in 1938, “Like every- 
body else who knows him, I believe 
him. If del Vayo says so, then it is 
so, or he believes it to be so, for 
he is the man whom everybody 
trusts.” This sort of thing was al- 
ways said of Alvarez del Vayo in the 
twenties when he was a first-line 
correspondent and in the early 
thirties when he was striving so 
manfully to serve his gentle, im- 
maculate, but timorous Republic. 
But Mowrer said it of Alvarez del 
Vayo the Foreign Minister. Of what 
other Foreign Minister might it 
have been said in that Year of the 
Lie, 1938? The Spaniards who have 
never learned to lie are of the great 
tradition; Philip the Second once 
wrote to the Pope to express his 
horror and indignation that Eliza- 
beth of England, a Christian Mon- 
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arch, should employ the lie as an 
instrument of her policy! 

Alvarez del Vayo as 
though he were unaware that many 
of the lies about Spain still linger 
on, long after their principals have 
ceased to need them—like poison 


writes 


gas in shell holes and trenches hours 
after an attack. He writes with utter 
candor. He tells the story of the 
Republic that was born out of its 
century. He tells how Franco and 
the generals rose and were stopped 
by an heroic people in arms. He 
tells how in July, 1936, Hitler and 
Mussolini came to Franco’s aid and 
why, how the Spanish people were 
denied help by the Western de- 
mocracies, and how Russian help 
came three months later. He tells 
the facts that were obvious until 
partisanships and the totalitarian 
lies obscured them. 

He is generous, perhaps too gen- 
erous, in his treatment of the flabby 
democrats who were used in the be- 
trayal—the Blums, and the others. 
He is coldly scornful of the crooks— 
the Bonnets and the others. There 
is in his devastatingly factual treat- 
ment of these men something of the 
wry obliqueness of the Spanish proy- 
erb: “The man who sets his house 
on fire at least does something; he 
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scares away the rats and warms him- 
self.” 

Many readers may be startled to 
see throughout the book the deep 
concern of its author—and of his 
great chief Dr. Negrin—for the fate 
of the Western democratic heritage. 
But none will be startled who under- 
stood what the Spanish Republic 
was fighting for—namely, the de- 
fense of these values. 

It makes clear that Franco’s rebel- 
lion was part of the grand strategy 
by cynical geniuses working to win 
the war before the real fighting 
began. What should be equally 
clear was that the Franco propa- 
ganda in England, France, and the 
United States was an essential part, 
perhaps the most important part in 
the first three years of the totali- 
tarian advance. Recent revelations 
in England, particularly the arrest 
of Captain Ramsay, of Anglo-Ger- 
man fellowship fame and _ also 
founder of the United Christian 
Front, reveals the fact that the 
Franco propaganda was simply sub- 
sidiary to the main attack which, as 
the Nazi Professor Ewald Banse 
said, was to lull the enemy’s fears, 
demoralize him, and bring him to 
impotence before the outbreak of 
hostilities. 


Freepom’s Battie. By Julio Alvarez del Vayo. New York: Alfred A. Knopf. roqo. 
381 pp., with index. $3 
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Poe TSMELLZOF INEVITABILITY 


By SAMUEL GRAFTON 


W* HAVE been debating for four 


years whether or not to shut 
off our flow of scrap iron to Japan. 
The Scrap Iron Institute has said no ; 
the friends of China have said yes. 
It has been pleasantly democratic, an 
unending bumble of debate, each 
man speaking his piece, as is his 
right. 

It is our duty to discuss current 
events. The process is known as “tak- 
ing an intelligent interest in affairs,” 
much indorsed by educators. I like 
it fine, and have a professional inter- 
est 1n it. 

But a strange bit of news has just 
come out of Japan. It appears that 
while we have been bumbling along, 
taking an intelligent interest in our 
affairs, the Japanese have been work- 
ing hard, taking an intelligent in- 
terest in their affairs. The Japanese 
seem, in fact, to have fixed it so that 
it will no longer make much differ- 
ence whether we cut off our ship- 
ments of scrap iron to them or not. 

They took two million tons of 
_ metal from us last year, to build up 
| great reserve piles. At the same time 


—“The world that used 
to wait tll everybody had 


stopped talking has lost its manners.” 


(Mrs. Elizabeth Boody Schumpeter 
tells about this in the July issue of 
The Annals of the American Acad- 
emy of Political and Social Science) 
Japan has been developing the “one- 
heat” process for making iron ore 
into steel without the use of scrap, 
which normally makes up 30 to 70 
per cent of the raw material of new 
steel. 

Meanwhile the Japanese steel in- 
dustry, built with our scrap metal, 
has been turning out large quantities 
of new steel for several years. This 
steel is now, in part, becoming scrap, 
giving the Japanese a home supply. 
The Japanese may be in a position to 
feed on themselves, even if we 
forcibly wean them from biting our 
ankle. 

It was perhaps ungallant of the 
Japanese to do all this before we had 
finished our debate on the scrap em- 
bargo. They should have waited. We 
hadn’t completed our talks, and had 
much more bumbling to do. 

But maybe it wasn’t the Japanese 
who have made monkeys of us. Per- 
haps it was something else. Perhaps 


From the column “I'd Rather Be Right,’ in the New YorxK Post, July 22, 1940 


62 PROTESTANT DIGEST 


it was that unwritten rule which says 
the first two acts of a play are writ- 
ten by the author, but the third act is 
written by the first two acts. The 
third act is either inevitable, or it is a 
fraud. If the events of the first two 
acts have made it inescapable that 
the hero should die, sulfapyridine 
will not save him. The bugs of fate 
are beyond the reach of chemo- 
therapy. 

It is my feeling that we are in a 
kind of third act. We wrote the first 
two acts ourselves, when we shame- 
lessly sent those millions of tons of 
_ scrap over the Pacific. Now there is 
a smell of inevitability in the air. 

When the third act comes along it 
is too late for bright ideas. You have 
to stick your chin out and take it, 
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whatever it is. We begin to see what 
it is in the Far East. There is still a 
short chance of altering the script in 
Latin America, where Mr. Hitler is 
busier than we are. I would suggest 
hurrying. 

The world that used to wait until 
everybody had stopped talking has 
lost its manners. The tempo is the 
tempo of inevitability, and events 
jerk by as on a speeded-up film. We 
thought we were selling scrap to 
Japan; it turns out we were selling 
Asia. Surprise! Keep your eye on 
your watch as you follow the sum- 
mer’s debate between a man who 
will have no part of the dictators 
and a man who thinks this should be 
a season of love, wet with the dew of 
early morning. It isn’t morning. 


AFRICAN CATHOLIC ON 


PAPAEWPEAGE 


By S. ETIN O. IYARA 


—“The Italo-Abyssinian dispute is 


the fons et origo of all that is happening today.” 


The rigour with which dictators in recent years have been imposing 


their might on weak and smaller states; the callousness they manifest when 
stamping their iron heels on the inhabitants of the soil they have raped; 
the effrontery with which they defy international laws and treaties; and the 
manner in which these leaders of “civilised” nations make a show of their 
perfidy and lawlessness—these deserve the stern but belated condemnation 
of the Holy See, published in the local papers recently. 

In praising this pronouncement from the Head of the Roman Catho- 
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lic Church, one must naturally make a short retrospect of the godlessness 
which has been spreading like a flood of pollution, round the civilised world. 
The story of the Italo-Abyssinian war should not be left out of reckon- 
i ing. 

q For it will be of no great service to humanity if, in dealing with a 
contagious disease, the main cause of it is left to flourish unchecked. 

| The Italo-Abyssinian dispute which eventually led to war is the fons 
\) et origo of all that is happening today. 

Mussolini and Hitler are prototypes; the one connives at the breaches 
” of faith of the other, so that each in his turn could simply rattle a sword and 


| be allowed to have a free hand in destroying all that is dear to mankind, and 


| to Christendom too, once it suits his purpose. 
| Fascism and Nazism form an international pestilence, as judged from 
| the actions and achievements of their exponents. Their conceptions of racial 
theories do not differ materially. The story of their concentration camps is 
too well known to need further repetition here. 

“The atrocities on the blood-stained soil of Poland and Finland” the 


| Pope boldly described as “acts which call for divine vengeance.” 


I agree. 

But before one can fully appreciate this rigorous and unequivocal con- 
demnation by the Holy See of the atrocities committed in Poland and Fin- 
} land, one would like to remind the Holy Father of the enormities perpe- 
| trated in Ethiopia, and would wish that they be condemned ia like manner. 
It may be said that being then only a Secretary of State to the Vatican, 
the present Pope could not raise a voice against the rape of Abyssinia. 

But now that he is in a supreme position to do so, let him, as the Head 


) of the Roman Catholic world, translate his statements into deeds which will 


inspire his millions of followers—of whom the writer is one—by making a 
restitution for the wrongs done to Ethiopia; by espousing the cause of the 


| Abyssinians whereby the Italian Army would be recalled and the country 


handed back in a Christian spirit to its former ruler—the Emperor Haile 


| Selassie. : 
Not until then will the noble address of the Holy Father to the Col- 


4 lege of Cardinals on Christmas Eve, which has received such universal 


| acclamation, ring right and true in the ears and in the innermost hearts of 


| all sons of Africa. 


RABBI LEWIS ON FATHER PARSONS © 


—A challenging review of a challenging book, 
Which Way Democracy by Wilfred Parsons. 


clan is an alarming book because 
it is so brilliantly and uncom- 
promisingly reactionary. It views the 
contemporary rebellion against de- 
mocracy and the forceful overthrow 
of liberal government as a praise- 
worthy, almost heavenly ordained 
phenomenon, as a vindication of 
Catholic teaching and truth. 

The author takes keen delight in 
emphasizing the failures of the 
democratic process, and reaches the 
acme of falsity and absurdity when 
he declares that modern dictator- 
ships really derive their notions from 
the defenders of democracy! This is 
not only hidiously ridiculous, but 
untrue. 

Mischievously and _ deliberately 
does the author distort the essence 
of democracy, basically a way of life, 
founded upon the unalterable postu- 
late of freedom of conscience. It is 
not, as he maintains, a system of 
government, not a political mechan- 
ism, but primarily a way of life, a 
way of life which he detests deeply. 

In the chapter on “The Twilight 


of Democracy” one searches in vain 


for a solitary expression of sorrow 
or remorse at the disappearance of 
freedom from Austria, where his 
Church played a shameful role in 
bringing about its destruction, or at 
the disappearance of human liberty 
from any of the other lands now 
under the rule of Hitler’s tyranny. 
In his eyes, Hitler almost becomes 
the divine means to destroy the fruits 
of the Reformation and the French 
Revolution, the two movements 
which are chiefly responsible for the 
rights man has enjoyed, or at least 
claimed as his own, in recent times. 


“Twilight of Democracy” 


The shameful and bitter slur on 4 
the Czech people betrays the au- — 
thor’s subconscious hatred for hu- 


man freedom. Czecho-Slovakia was 
the freest, the most successful democ- 


racy in Europe, and economically — 


the most efficient. 

Instead of gloating over the “twi- 
light of democracy” and implying 
that Hitler, for whom he has not a 
word of real censure, was a cosmic 


agent, Father Parsons should have 


This review by Dr. Theodore N. Lewis, Rabbi of the Progressive Synagogue, Brooklyn, 
N. Y., is reprinted from Tur Jewisu Press, Omaha, Nebraska. 
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denounced the brutal and bloody 
destruction of free governments— 
which never disintegrated from 
within, but were forcibly overthrown 
from without. 

Were he a sincere friend of free- 
dom he would have paid tribute to 
_ Masaryk, to Benes, and to the Aus- 
trian Social Democrats who unsuc- 
cessfully fought Dolfuss, who was 
murdered, even as he murdered the 


| leaders and defenders of Austrian 


freedom. 


Downfall of Liberalism 


Equally sophistic is the author’s 
deliberate and false identification of 
» “liberalism” with capitalism. An en- 
_ tire chapter, “The Downfall of Lib- 
| eralism,” is devoted to excoriating 
the crimes, follies and stupidities of 
a system he denominates “liberal- 
ism” but which is in reality noth- 
ing but good old-fashioned, uncon- 
trolled and rapacious capitalism. 
Instead of claiming that liberalism 
has failed he should have been cou- 
rageous enough to announce the 
doom of the capitalistic system. 
From such economic heresy, how- 
ever, Father Parsons conveniently 
shies away. 

It is my conviction that he chose 
to demolish liberalism and not capi- 
talism, though he is an economic 
radical, simply because he detests 
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the tradition of liberalism. Liberal- 
ism and capitalism are neither iden- 
tical, nor synonymous, nor depend- 
ent upon one another. 

Like democracy, liberalism is a 
matter of the spirit, an attitude of 
mind and of soul which affirms inde- 
pendence of irrational dogma, of 
supernatural authority, and which 
refuses to limit the exercise of intel- 
lectual and spiritual faculties to 
areas declared permissible by exter- 
nal authority. 


Identification of Christianity With 
Catholicism 


Just as the author rejoices pre- 
maturely over the demise of democ- 
racy so is his eulogy over Christian- 
ity in his chapter on “The Decline 
of Christianity” premature. It is un- 
pardonable to identify Christianity 
with Catholicism, and to conclude 
that because the great nations and 
powers have repudiated this type of 
religion that all religion and Chris- 
tianity are dead. 

Theology and creed are as far re- 
moved from genuine religion as is 
Hitler from democracy. 

The modern mind has broken the 
shackles which the representatives 
of a supernaturally revealed religion 
imposed upon it centuries ago. This 
is not a catastrophe, but the highest 
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achievement in the field of human 
progress. 

Much energy and space is given 
to the denunciation of Communism. 
Towards Nazism and_ especially 
towards the Corporate State, how- 
ever, the attitude is radically differ- 
ent, aggressively sympathetic and 
positively friendly. “The corporate 
state is merely a form of representa- 
tive government in which the peo- 
ple elect their representatives” (!) 
(Page 71) and “In the corporate 
state, civil liberty can exist, where 
it is impossible to exist under a Com- 
munist form of government” (!) To 
the political opponents of Mussolini, 
on innumerable arid penal islands, 
this would be real news, as it will 
be to all who know the Duce’s say- 
agery and gangsterism. 


Destruction from the Right 


Father Parsons recognizes and is 
frank to state that if our democracy 
is ever overthrown the destruction 
will come from the Right, from the 
Fascists, not from the Left. It would 
therefore be salutary to discontinue 
the crusade against Communism, a 
dead horse, but one which harms all 
liberal causes and movements. | 

With the author’s profound hos- 
tility to freedom, and his espousal of 
“Limited Freedom” presumably for 
those who agree with him, we should 
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not be surprised that he is also a 
bitter, uncompromising, even though 
polite anti-Semite. 

The chapter on “Racial Justice” 
is as vague and inconclusive a state- 
ment as can be written on the ques- 
tion of minority rights. It reduces 
the issue to vulgar toleration of a 
minority by a majority, arrogating — 
to itself. power and superior wis- 
dom. Though quoting the late 
Pope’s pronouncement that “spir- 
itually we are all Semites” he allows 
himself the anti-Semitic excess of 


recommending for our adoption the | 


practice of the Medieval Church 
which “treated the Jew justly but 
deprived him of the power to harm.” 

On this Jesuitical pretext the 
author actually whitewashes the 
Inquisition and Torquemada, since 
they simply “deprived the Jew of 
the power to harm.” Hitler un- 
doubtedly justifies his destruction of 
the Jews on similar grounds. 


Anti-Semitism 


As a Jew, I would ask Father 
Parsons how he would rejoice in 
having the American constitution 
provide that Catholics should be 
treated justly but deprived of the 
power to harm? Intellectual anti- 
Semitism has become a dominant 
characteristic of many Catholic lead- 
ers who forget that the Jew has as 
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much right to live, to champion his 
point of view, and to advocate his 
faith, as the Catholic. 

This basic element in tolerance is 
obnoxious to Parsons, and _ his 
brethren. The real animus of Catho- 
lic intellectuals against the Jew is 
not that the Jews once practiced 
usury, which Parsons deems it neces- 
sary to state, though neglecting to 
mention that the Church forced him 
into this ugly method of earning a 
livelihood by closing to him all hon- 
orable pursuits, but chiefly because 
in the Jew the Church meets an 
individual who prizes human free- 
dom above all, who refuses to be 
cowed by pomp, elaborate cere- 
monial and by fantastic claims. 


Laity and Clergy 


By the test for 
which the author himself proposes 
in the opening pages, I question 
whether he can qualify as an Ameri- 
can. His strong antipathy to liberty, 
his hatred for democracy, which 
hatred he seeks to justify and 
strengthen by calling for support 
upon those of the Founding Fathers 
who thought more of property rights 
than of human rights, his funda- 


Americanism 


mental objection to a state which is 
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secular, divorced from Church and 
religion, make it impossible for him 
to accept sincerely the American 
way of life. 

The only consolation is that the 
great masses of American Catholics 
do not share the prejudices and the 
anti-liberalism of this priest. The 
chasm between the laity and the 
clergy is growing deeper day by day. 
American Catholics subscribe heart 
and soul to the American way and 
staunchly believe in freedom. 

Almost unconsciously the author 
pays tribute to American democracy 
by laying down in the eighth chap- 
ter a program of economic and social 
reconstruction, a program recom- 
mended by all religious bodies. Ulti- 
mately most of its provisions will be 
adopted, and our democracy will 
then become more firmly rooted be- 
cause it will have become more 
genuine, especially in the economic 
field, and more efficient. 

Moreover I am confident that the 
European democracies which have 
been so brutally destroyed, from 
without, will in the very near future 
rise from their ashes phoenix-like, 
and that a new era of freedom, lib- 
erty and justice will be ushered in. 
May God speed that day. 


The book, Wuicu Way Democracy, by Father Wilfred Parsons, is published by 
Macmillan Company, New York. 


THE AWAKENING CHURCH 
By DON WEST 


The editor of The Bethel Journal asked for opinions on my regular 
column, “The Awakening Church.” One reply read as follows: 

“The writer of “The Awakening Church’ must be young. He still 
thinks something can be done about conditions in the world. When he gets 
older he will learn that there is no use battering against these evils. He will 
quit storming or writing disturbingly against them. He will accept them 
and be satisfied.” 

So, as I grow older I am due to be beaten down by circumstance into 
submission and complacency. I am to accept a defeatest philosophy. I am 
to cease protesting against man-made evils that throttle human progress. 

Yes, I am young—still younger than Jesus when he finished his 
earthly task. And is this our trouble, our Christianity was founded by a 
young man, one who thought he could do something about the evils of his 
world? Is it because we follow the religion of a young man that our world 
is in the shape it is? Or, perhaps, is it because we fail to take this young 
man seriously and try to bury him underneath our creeds and dogma 
of involved theology? If Christ had lived to be older in years would he 
have ceased his stormy career against the evils of the world? Would he 
have ceased being a disturbing influence (He stirreth up the people) and 
complacently accepted the man-made evils of his time? 

I think we are just as old as our ideas, our thinking. In my opinion 
the young man, Jesus, had a philosophy that will work. If I should state 
my belief in human possibilities tuned with the spirit of that young man, 
it would be something as follows: 

1. I believe the human being to be our most precious capital. Even 
more precious than the European investments of J. P. Morgan and other 
trusts. Yes, and human welfare more important than balancing any budget 
—more precious than profits to make big fortunes bigger. 

2. The welfare of human beings is the test of any society or economic 
system. 

3. I believe that man can and must direct his abilities toward the 
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cooperative mobilization of all human talent for mastery over nature and 
not in the mutually destructive direction of struggle for mastery of one 
nation over another, one class over another, one individual over another. 

4. I do not believe that self interest is the only motive strong enough 
to drive men to worthy achievement, that moral right must bow to economic 
necessity, or that war is inevitable. 

5. I believe that war, exploitation, competition, are not inborn human 
characteristics. Rather, they are misdirections of human energy. Neither 
are they punishments sent by God for man’s sins. I believe they are man- 
made evils and can be abolished by the cooperative endeavor of mankind. 

6. I believe the cooperative society is ultimate human destiny. Through 
the pages of history generation after generation have striven toward it. 
One system after another has been supplanted by a new order of incor- 
porating a few more phases of the cooperative democracy that has been the 
illuminating goal of mankind through the ages. Jesus called it “The King- 
dom of Heaven on Earth!” 

7. I believe that succeeding generations have enriched the human 
store of culture, scientific discoveries and inventions, and thereby make 
more possible the mastery of nature for the benefit of all mankind. 

8. I do not believe that it is necessary, nor the will of God, for us to 
have poverty, unemployment, hunger and want, in a world that is abun- 
dantly able to produce plenty for all. I do not believe it necessary that we 
have food and clothes rot in the overstocked warehouses, while in the slums 
of America, men, women and little children go hungry, ragged and cold. 

9. I believe that everything that exploits man, or hinders his conquest 
of nature, that undermines his self respect and hinders cooperative endeavor 
in this conquest is opposed to the teachings of the young man, Christ. 

10. I believe any defeatist philosophy, of accepting things as they are; 
any advocacy of retreat or submission—the defeatests, pessimists, cynics, etc., 
or those who withdraw from the world’s problems and wait for death to 
release them from the responsibility of living, are enemies of the Christianity 
of Christ. 

And may the inspiration of that young man, born around two thou- 
sand years ago, destined to die still young, be a light to our feet, a hope in 
our heart, and the perpetual “fountain of youth” for our minds. 


BAYONET DRILL 


By W. GORDON ROSS 


I 


HorT thrust, long thrust, 
Butt stroke; 
And follow-ups for everything. 
And growling, 
Vicious growling: 
“Come on! 
Put some zip in it! 
Growl like you meant it! 
Scare Hell out of ’em!” 


* * * 


Short thrust, long thrust, 
Butt stroke; 

If you miss with the blade, 
Bring up the butt to the chin. 
If you miss the chin, 

You still are in position: 
Forward with the butt— 
Right into the face. 

If you miss, 

You still are in position: 
Down with the blade, 

Cut him wide open. 

Even then, if you miss, 

You are in position— 

The original position. 


* * * 
Short thrust, long thrust, 


Butt stroke; 
And a follow-up for everything. 


“Growl! 

Growl!! Gaw-damnit! 
Act like you meant it! 
For God’s sake, 

Do you call that a growl! 
Sounds like a pigeon. 


I could break wind louder than | 


that!” 
* * * 


Short thrust, long thrust, 
Butt stroke; 

If you don’t get him with this; 
You get him with that. 

Butt of the rifle along 

The forearm; 

Left hand holding the barrel. 
The gun firm, steady, 
Unshakable. 

“Let’s see how steady. 
You've got to watch out for 
A side-swipe. 

Not steady at all! 

Look! how I push it aside. 
My God!” 


* * * 


Short thrust, long thrust, 
Butt stroke; : 

Back to the short thrust. 

“This time you get him. 

Now remember, 


than 
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The blade must come out 
In the same plane 

It went in. 

Blades are hard to pull out 
If you turn ’em. 

Bring the right hand 

Up alongside the left— 
Then pull straight out.” 


* * * 


Short thrust, long thrust, 
Butt stroke; 

At first into the air, 

Later on, into dummies. 
And then! sometime later, 
Perhaps, 

The real stuff! 

(Ah! it is all clear now! 
The real stuff is something 
Which ought to be killed! 
A snarling monster 

It would be a pleasure to kill, 
Especially, 

In this personal manner!) 


II 


It was in Coblenz, 

G.H.Q. of the A.F. in G. 
The starting point 

Of deploying 

Into the occupied area, 

Into all those little towns— 
Waldbreitbach, for example— 
Because, they said, 

You still are at war, 


Technically. 

It was in Coblenz, I say, 
That I began 

To meet him. 


* * * 


He was, or had been, 
A soldier. 

Not in our army, 
But in the other one. 
His name was— 
Well, once it was Ludwig, 
Once Johann, 

Once Georg, 

Once Wilhelm, 
Once Jakob, 

And once Anton. 


* * * 


We met, talked, 

And grew friendly. 

We taught each other 
Some language. 

We talked about— 

Well, he about Wilhelmina, 
And I about Lucille. 

And finally I visited 

Back home, his home; 

And I met Wilhelmina. 


* * * 


But no, it wasn’t finally, 
Because finally, 

I saw what he was! 

He was the snarling monster! 
He was the gorilla! 
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The real stuff! 

That I would work on 
With my bayonet, 
After practicing 

On the dummy! 

The Thing I would 
Growl at— 


Good God! 


* * * 


Short thrust, long thrust, 
Butt stroke; 

(Right at that pocket flap! 
Right on that chin, 

With its dimple! 

Down stroke taking 

That ear 

On the way down! 

And don’t forget to growl! 
Scare the living daylights 
Out of the sonofabitch!) 


* * * 


“Jakob, Anton, Ludwig, 
How do you say, 

In German, 

‘Short thrust, long thrust, 
Butt stroke’? 

And do you growl 

When you practice? 

And do you, 

On your Exerzierplatz, 
Visualize me 


As a long-fanged monster 
Which you must 

Cut open 

With your bayonet? 


* * * 


“You had bayonet drill, 
Didn’t you? 

Getting ready for me? 
Did you have a follow-up; 
A follow-up 

For every time you missed 
So you would never be 
At a disadvantage; 

So you would be sure, 
As sure as possible, 

To get me 

When we met 

Bayonet to bayonet? 


* * * 
“Jakob, Anton, Ludwig, 
When we do meet 

In that day— 


When we are both 
Officially gorillas, 

And officially protectors 
Against gorillas— 

Let’s shake hands, 
Then swap bayonets 
And say, 

‘To Hell with ’em.’” 


August-September 
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THE STAMP OF APPROVAL? 
By EDWARD KELLEY —Concluding Spivak’s Silver Charlie. 


The final question is, “What can the Church do to put an end to 
those activities of the Radio Priest that are contrary to Canon Law?” The 
Catholic Church has an advantage over the Protestant Churches in that its 
discipline is more rigid and its law of obedience more strictly observed. 
Canon 218 immediately places the bond of obedience to the Pope on every 
Catholic, especially priests. From Canon 335, we learn that bishops must 
govern their dioceses in spiritual and temporal affairs through their legisla- 
tive, judicial and executive power—to be exercised in accord with the sacred 
canons. In Canon 336, bishops are instructed to guard against abuses in 
ecclesiastic discipline. So we see that Father Coughlin is bound to obey the 
orders of his bishop and his Pope. 

Consequently, there devolves upon the ecclesiastic hierarchy the 
responsibility for allowing Father Coughlin to continue his radio broadcasts, 
his writings in Social Justice, his appearances on speakers’ platforms. Ac- 
cording to Canon 1386, no priest can write for any publication without prior 
authorization by his Ordinary—and on every issue of Social Justice appears 
notice of this approval, acknowledging that the Church has placed thereon 
its stamp of approval. According to Canon 1525, every ecclesiastical admin- 
istrator must give an annual accounting to his Ordinary. Where was Father 
Coughlin’s Ordinary when the Shrine Parish lent money to Father Cough- 


_ lin’s political party? Was that transaction approved by the Church? Has 


Father Coughlin submitted an accounting for his administration of the 
League of the Little Flower, Radio League of the Little Flower, or the Social 
Justice Poor Society? How much has the Church known of Father Cough- 
lin’s frenzied finance? What has it done to stop his stock market gambling? 
And finally, what ecclesiastic punishment, if any, has been meted out for 
these patent violations of Canon Law? 

Mr. Spivak has confined himself to a purely legalistic discussion of 
Father Coughlin’s activities, and consequently, we have done likewise. But 
it is a truism to say that the economic and sociological aspects of the teach- 
ings of the Radio Priest are more vital than the relatively minor point of 
whether or not he is a lawbreaker. Father Coughlin has been rather vague 
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and indefinite in the way he proposes to implement the promises contained 
in the sixteen points of Social Justice, but they form the shadowy basis of a 
form of government which is a distortion of the rather chaotic end-result of 


the action of theological doctrine and thought upon the all-important ques- . 


tion of social organization and government. Father Coughlin represents a 
small section of this school, perhaps an unintelligent section, but he is the 
local representative of the general movement which I have always considered 
to be “Christian Socialism,” but which its detractors have besmirched with 


the term Fascism. Next month I will try to expound the Catholic view of — 
the corporate state, its historical development and the points of difference ~ 


and similarity between it and Fascism. 


LETTERSOTOITHE *EDITOR 


FROM A CATHOLIC FRIEND 


I wish to thank you for publishing, in the two latest issues of THE 


Protestant Dicest, the writings of Mr. Lawrence Fernsworth and of Mr. 
Edward Kelley. Let me assure you you won the respect of many Catholics 
in this country, who see the need not only of a “new earth” of economic and 
social justice, but also a “new heaven” where dogma is considered as the 
necessary product of human frailty. In other words, there are thousands of 
“Catholic-Protestants” (your expression) keenly aware of the fact that the 
gigantic task of American leadership in the world at this hour is to create a 
world open at all points to thought and criticism, and yet stable enough to 
be safe. 

This, I need not say, can be done only in close and loyal collaboration 
among Protestants, Catholics, and others. 

The problem of democracy, at this hour, is: How can Christian peo- 
ple (Protestants and Catholics) be made to work out together the stand- 
ardization of the moral and spiritual values of democracy? 

The problem of Protestantism is to find quickly how far (on what 
basic standards) collaboration is possible with the Roman Catholic Church, 
and put all the organized force and resources of contemporary Protestantism 
back of such collaboration, in view: (1) negatively of preventing world 
domination by Nazism; (2) positively, of working out together the common 
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standards of world culture with a religious background—the culture that 
does not now exist and that cannot be based on any of the present totali- 
tarianisms, whether temporal or spiritual. 

The problem of Roman Catholicism is to adapt itself to this new 
and unprecedented world situation. 

The greatest need of the world at this hour is for a spiritual front 
mobilizing all believers in God against the powers of tyranny and darkness. 

This is what Pope Pius XI had in mind when, on March 19, 1937, he 
extended an INVITATION TO ALL BELIEVERS to collaborate. He said: 
“In the battle joined by the powers of darkness against the very idea of 
Divinity, it is our fond hope that, besides the host which glories in the name 
of Christ, all those . . . who believe in God and pay Him homage may take 
a decisive part. . . . Since belief in God is the unshakable foundation of all 
social order and of all responsibility on earth, it follows that those who do 
not want anarchy and terrorism ought to take energetic steps to prevent the 
enemies of religion from attaining the goal they have so brazenly proclaimed 
to the world.” (Encyclical on Atheistic Communism, paragraph 72.) 

But this spiritual mobilization should not be limited to Catholics, 
and Protestants, and Jews; it should extend to all non-affiliated believers in 
God. In America, it should be the work of a National Conference on Stand- 
ards, a Conference meeting on the basis of the essential implications of reli- 
gion, a Conference widely representative of national leadership in all public 
interests: economics, politics, education, religion—a Conference bringing 
together for an honest showdown on the issue of the present crisis, bankers, 
statesmen, farmers, business men, educators, priests, ministers, and rabbis. 

Only the will to unite in the creation of the new order that will save 
democracy can make the working standards needed, at once unifying, syn- 
thetic and dynamic. 

A committee on standards of moral and spiritual values, named the 
American Committee on Standards, was organized last April under the 
auspices of the School of Philosophy of the University of Southern California. 

The Committee is composed of leading Protestants, Catholics, Jews, 
Mohammedans, and also a few non-affiliated believers in God. 

Its principles and objects may be summed up as follows: : 
Principles: 
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(a) All civilized standard of living is based necessarily on a spiritual 
or theistic conception of the world. 


(b) The deep intuitions of God, Justice, Liberty, are immediate data — 
of conscience. As such, they are anterior, exterior and superior to all verbal — 


forms. 


(c) Moral and spiritual values, however, can have no currency or — 
social reality unless they are formulated and accepted as common standards. - 


(d) No system of philosophy has succeeded thus far in making such 


formulation universally compelling. On the other hand, the laws of human i 
nature forbid the use of force in compelling acceptance of moral and spiritual ~ 
standards. Consequently, the immense majority of mankind who believe — 


basically the same things are divided, and the moral and spiritual energies 
of the world are neutralized. 


(e) It is fundamentally true, however, that, at the present hour, the 
beneficiaries of the democratic way of life who are being threatened in their © 
common inheritance by insidious propaganda, experience a will to unite for ~ 


action. 


Objects: 


The object of the American Committee on Standards is to contribute — 


effectively with other organizations: 


(a) Toward the working out, on a plan of national and popular 
cooperation, of the American standards as to the place and function of 
liberty, justice, and religion in human relations. 

(b) Toward an intellectual internationalism based on moral and 
spiritual values. 


The lesson of the Roman Catholic Church to our disintegrating mod- 
ern democracies, is on the place and function of dogma in the handling 
of men. 


The lesson must be learned quickly. A dogma is a necessary evil. 
It is like a wall to limit and protect a valuable piece of property. The mis- 
take of some Roman Catholic theologians—and there are some among us 
today in America—is not to have walled in our permanent moral and spir- 
itual values, it is to have immured them completely by running a wall over 
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the top, shutting out the sun of individual consciousness, and the vivifying 
air of liberty. 

This is what caused the explosions of the Reformation, of the French 
Revolution, of the Spanish civil war. Social explosions are expensive means 
of progress—they should be avoided. 

The task of America is to land a peaceful moral and spiritual revolu- 
tion! 

Tue Protestant Dicest can become a nation-wide unifying force 
toward this end. 

This is my personal wish. 

Christian Richard 
Prof. of Religion, University of Iowa 


FROM A JEWISH FRIEND 


Despite the adage, “Don’t look a gift-horse in the mouth,” I waited 
these several months before thanking you for sending me THE ProTEsTANT 
Dicrst and similarly thanking my unknown friend who procured the 
subscription to the Dicrsr for me, because I wanted to make certain that 
I was receiving something that I should be really thankful for. I was fearful 
that this was but another missionary effort with which I and, I suppose, 
many of my colleagues are being constantly plagued. Well, it is a missionary 
undertaking, but one with which I am wholly in accord. I am convinced—I 
need not be converted, for I already had been long ago—that you are teach- 
ing the kind of message or gospel, if you will, and preaching the kind of 
religion which, though you may call “Protestant” and I “Jewish,” is sadly 
needed in our day, religion with a healthy social consciousness. 


Rabbi Samuel Teitelbaum 
Fort Smith, Arkansas 
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CHAPTERS FROM THE LIFE OF 
CLAUDE WILLIAMS 


By CEDRIC BELFRAGE 


Then answered Amos, and said to Amaziah, I was no prophet, 
neither was I a prophet’s son; but I was a herdsman, and a 
dresser of sycamore trees: and Jehovah took me from following 
the flock, and Jehovah said unto me, Go, prophesy unto my 
people Israel—Amos. 


The perfect happiness of man cannot be other than the vision 
of the divine essence —Tuomas AQuINAS. 


Claude Williams took shape in a strong, rich womb of the western — 
Tennessee hill country. Over these sleepy green hills, a roaming ground for | 


Indians and wild beasts during two centuries of white colonization in North 
America, the pioneers had scattered thinly. It was not a land flowing with 
milk and honey, but it was land. The great plantations had spread out 
across all the fertile bottom-lands as slaves increased and multiplied, driving 
poor independent farmers into the hills. 

The hill people, when they settled there, had no visions of becoming 
wealthy like the slave-holding bottomland planters. They were just hungry 
for land which they might call their own, because the most precious thing for 
them was independence. They brought to the land nothing but their hunger 
and their hands and their God, a benevolent but terrible power in the sky 
who would keep them from starving if they respected His laws. His Book 
said that the righteous man did not go hungry, nor the seed of the righteous 
beg bread. 

The land gave them little in return for the toil they put into it from 
sunup to sundown, but it was theirs. They ploughed the land and cultivated 
it with primitive tools, and built shacks of the trees they cut down. The 
problem of keeping alive rose each day with the sun, and toil was the simple 
answer to it. 


Their thoughts groped darkly for God. He had created man and the 
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world in six days, and on the seventh had rested. He told men what they 
must and must not do. He had a plan to fulfil, but his ways of fulfilling it 
were impenetrable. 

Claude’s father, Jess, was the second generation from the pioneer 
settlers. Jess was a tall, lean tree of a man who had done all the traveling 
for the family. At forty he had moved from neighboring Obion County by 
the Mississippi River, to marry a girl who had inherited some acres in 
Weakley County, six miles from the little town of Greenfield. He was the 
son of two half-Cherokee Indians which, he said, made him a whole Indian. 
From the Cherokees he had inherited deep, penetrating eyes, high cheek- 
bones, leathery skin, muscular legs with the spring of a deer in them, and 
great courage, endurance, obstinacy and wit. 

“My mammy,” he said, “told me I didn’t have to be nary bit shamed 
of my blood because I came by it right. But I’m tellin’ you—yes, sir—I’m 
just as proud of it almost as if I’d come into a fortune. Why? Because God 
he jist made the Indian the wittiest man on this earth.” 

Claude’s mother, Minnie Bell, had never been more than a few miles 
from where she was born. She was a slender, sturdy woman with the rough 
ways and rich dialect of the hill people. She was handsome and carried 
herself very erect. She bore Jess’ children in the big bed in a corner of the two- 
roomed shack. For a few days before and after each child came, she took a 
rest from working with the others in the fields and let up some in the 
scrubbing, patching, and preparing of food. She cooked the cornbread and 
sowbelly and greens at the wood-stove and served them to the family at the 
rough-hewn table that stood between the stove and the big bed. On Sundays 
she cooked a chicken, but Jess or one of the boys had to chop its head off 
with the axe, and she looked the other way as the flapping, floundering body 
spurted its life-blood over the fenceless yard. 

She could read and write slowly and painfully. The Bible was her 
only guide to conduct: she had never questioned a word of it nor heard it 
questioned. Like Jess, she could quote from the Book at length, and her 
highest hope, each time she felt new life in her womb, was that she might 
produce a son to go out preaching its message. 

She was a rarity in Tennessee because she came of a Republican 


LET MY PEOPLE GO 


family, though the Republicans were the party of the Northern States and. 


the Civil War was still fresh enough for Jess to remember it well. 
“She’s got right smart sense,” Jess said, “but it’s Republican sense.” 


It amused him, a solid Southern Democrat, to joke about it, but in general a 
Republican was to him the same thing as a Damyankee. Minnie Bell would: 


spit a piece of chewing tobacco and say: 
“That ain’t right no way. I ain’t sayin’ I’m Republican. All I say is, 


I’m for the man that’s for the poor folks.” But the blood was strong, and 
she knew she was a Republican till the day she died, though she did not 


| | wher 


know why. 

She was not really interested in politics and the controversy expressed 
itself mainly between Jess and Claude’s maternal uncle Andrew. Andrew, 
who lived down the road a piece, taught Claude to sing “Yankee Doodle,” 


just to make Jess mad. Jess would not allow a bar of that song to be rendered_ | 


in his hearing and he taught Claude: 


I’m a good old rebel, 
And that’s just what I am: 

I’ve fought for this fair land of freedom, 
And I don’t give a damn. 


Jesse told Claude that a Damrepublican was just a damnigger-lover. . 


That was bad, for one of the earliest lessons Claude learned was that dam- 
niggers were not human beings: they were like animals because they had no 
souls. Proof of this was in the Bible, which “from kivver to kivver,” as the 
preachers said, was God’s sacred word. The Devil beguiled Eve, and her 
firstborn, Cain, had a black mark put on him and went off into the wilder- 
ness to found the black race. The Bible, Jess often pointed out, said Thou 
Shalt Not Kill, but it didn’t say Thou Shalt Not Kill a damnigger. They 
had to be killed once in a while to show them their place. 

The facts about damniggers, like the facts about God and heaven 
and hell and the sacred Book, were basic and not subject to dispute. Claude 
was well into his teens when he found that damnigger, Damrepublican 
and Damyankee were not single words. Jess sometimes said he’d as soon 
kill a damnigger as a dog, but he believed in treating damniggers well as 
long as they were good damniggers: as long as they knew their place. One 


= a] = 
= 


=| ara 


| 


joked 


LET MY PEOPLE GO — 


of their functions as he saw it was to be the butt for his practical jokes, so he 
could have a good story to tell and make the boys laugh. Like the time he put 
the rubber snake in the pocket of a black sawmill hand who was the scaredest 
damnigger of snakes ever you saw. “I thought you was scared of snakes,” 
says Jess to the sawmill hand, “so how come you run around with one in 
your pocket?” That velvethead run—I mean run. You never saw a dam- 
nigger run. 

The damniggers lived mostly in the bottomlands, on the plantations 
where they worked, but they came and worked around in the hills, too. On 
a rainy morning Jess let two of them into the shack to sit in the dry. Jess 
joked with them and they laughed shrilly. Their woolly hair fascinated 
Claude. He wanted to know what it felt like and as they squatted before 
the fire he came over and touched their heads with his hand. His hand felt 
queer and he drew it back and went out to wash it thoroughly with soap. 
He kept spitting all the rest of the day at the thought of having touched the 
damniggers. At school he told a friend what he had done. 

“T can smell those damniggers till yet,” he said. It was an expression 
of his father’s, who prided himself on his Cherokee nose being able to smell 
something dead up a creek at a mile range. 

The family was very poor. The only clothes Claude and his brothers 
had were patched shirts and denim overalls. They went barefoot all through 
the steamy summers and as long as possible into the winters, then a cheap 
pair of shoes was bought for each of them on credit at the store. The shoes 
lasted about six weeks and then the boys went barefoot again. Claude ran 
wild over the hills and down through the bottom whenever he could slip 
away. The soles of his feet got so hard he could strike matches on them. 

The church of God, a little bitty old shack of a place on the Cumber- 
land Presbyterian circuit, had to be supported however little money there 
might be for other things. For good or ill the people’s lives, as well as their 
soul’s fate after death, lay in the hollow of the Almighty’s hand. By bowing 
down together in lowly recognition of His power, they hoped to avoid calami- 
ties. Over the rough lanes from the town, which sometimes in winter were 
almost impassable, the doctor’s buggy came but seldom. There was a woman 
with some rudiments of midwifery who helped most of the neighbors’ babies 
through the bitter gates of birth. Jess was obstinate on this, and however poor 
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they were he made his wife have the doctor when her time came. The only 
other time the doctor was called for Claude was when something bit him 
in the yard and his Aunt Mexico saw a snake going off into the woods. 


Claude knew the snake had not bitten him, but he did not say so. Ordinarily 
+ | monty 


Jess doctored the family with slippery elm root, mare’s milk and white oak 
bark stood in water. These physics were most effective when the moon was 
on the wane, because then the sickness waned with the moon. 


Toil was most of life ever since Claude could remember. The family . 
had fourteen acres, and much of that was good only for berries. On the rest — 
2) mone 


of it they could raise almost enough corn, vegetables, hogs and chickens to 
feed them. There was nothing over and they had to have money for church 
contributions, clothes and taxes. Like most of the neighbors they solved the 
problem by share-cropping for one of the wealthy bottomland planters, 
whose right to have others work for them was among God’s established 


most of the summer and picked cotton in the fall. The cost of ginning the 
cotton in the planter’s gin was supposed to be shared, and after that the 


planter took most of what the cotton fetched. That was the way of it — 


because the planter had a piece of paper saying he owned the land and 
other pieces saying he owned money. He had owned the land and tools for so 
long that by an unwritten law he owned the people. He also had a store, and 
when the family was penniless long before ginning time, as generally hap- 
pened, he furnished flour and shoes and other staple needs on credit, at prices 
far above those in other stores. In this way the family never got much on 
settling day, although white sharecroppers got more than black because it 
was less easy to cheat them. 

The crop varied with the weather, and the family’s cash income for a 
year’s work was sometimes as much as $200, sometimes less than $100. 
After a good crop Jess vowed Weakley County was the finest place ever a 
man seen. After a bad crop he cursed and said there would never another 
frost fall on his back in Weakley: he had been crazy to think good old Obion 
could be beat. He cursed good and hard when womenfolks were out of 
hearing, but when his wife was around he generally said “Dad burn it.” 
Jess hated. having to work for a planter like some damnigger, but at least 
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he did not have to live in a planter’s house, like the bottomland share- 
croppers who could be evicted whenever crops were bad or they wouldn’t 
let themselves be cheated on settling day. There was always pride for the 
hill people because they owned their own shacks, except of course for the 
mortgages. 

The family sharecropped several miles away, and during most 
months of the year they left home before daybreak, children and babies and 
all, in a wagon drawn by a muleteam. The wagon and mules cost Jess $460: 
the whole family had to slave just to pay off the interest on this borrowed 
money and after years of working the debt off, Jess had to borrow from 
Claude’s aunts to make the last payments. The babies were left by the side 
of the field while the others worked. 

As soon as Claude could wield a hoe, at the age of six, he was given 
his row of cotton to cultivate and later to pick. It was hard toil, and there 
was only one half-hour let-up all day until the sun sank. The planter’s riding 
boss came by at intervals to see that no one took it easy, and to remind 
them that they were not working for themselves, but for him whom God 
had made owner of the land. There was a school year of six months but 
before the end of the summer session the children had to get out to pick 
and they were still picking when the winter session began. The rickety 
school house had but one teacher for all the children, and Claude never 
got beyond the eighth grade. The children were told about the gallant 
traditions of the South, the glories of the plantation system and the uncouth- 
ness and unscrupulousness of the Northern States in history. The first thing 
some of the children did to their history books was to punch Abraham 
Lincoln’s eyes out with a pencil. 

As well as the life of toil, the theory of Negro animalness, the poverty 
and the “kivver-to-kivver” Bible faith, Claude inherited a family feud. Feuds 
handed down from one generation to the next were common in the hill 
country. In that district it was between the Galeys and Perrys on one side and 
the Stouts on the other. All three families were kin, descendants of the pio- 
neer Galey who had divided his property among his nine children. Claude’s 
mother was a Galey, and when Jess married her he married into the feud. 

“T reckon,” she said when they married, “they have feuds ever’where, 
and have had clean on back to Adam.” 
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The feud had started when Minnie Bell’s Pa did better on his share 
of land than the others did on theirs. The Stouts were bitter about it, and 
Uncle Spain Perry, out of cussedness, dug a ditch down the middle of the 


road separating him from the successful cousin. But it was when Bud 


Smithin, claiming to be a friend of both, stirred up the embers of antagonism 
between Sam Stout and Uncle Andrew Galey, by repeating what each said 


about the other, that the shooting started. One day Sam peeped out from 


behind a bush to get Andy, and Andy saw him first and shot him in the leg. 
Then Sam winged Cousin Urbin Perry when the Perry kids, on their way 


to church, started tearing down the fence Sam was building across the road. — 


Later Sam went stealing the Williams’ chickens, corn and pumpkins. Jess 
would find goods-box traps set for his chickens in the woods, and would 
crush them with his foot. Wakened in the night by the creaking of laths 


being pried off the corn-crib, he would dash out with his gun and let fly at ~ 


Sam as he ran. When Jess met up with Sam he said: 

“If I find ary one more of your traps I'll kill you sure.” 

The situation was tense, and when Claude’s mother would be doing 
her washing and heard the Stouts cussing her children as they played down 
in the corn-field, she feared for them. One evening Sam came upon Claude’s 
younger brother when he was out alone, and Sam started for him with a 
piece of heavy iron, saying: 

“Tm going to kill you to death.” 

He was beating the boy up when Jess came along and knocked Sam 
flatter than water in a road, breaking his finger with the force of the blow. 
That was how Jess told it to his wife, but when he told the boys about it, 
showing his broken finger, he explained that he had knocked Sam flatter than 
piss in a puddle. Jess was proud of what his right arm could do to an enemy. 
He said it was his Cherokee Indian blood. The Cherokees, he reminded his 
listeners, were one of the few tribes that fought the whites to the last ditch, 
preferring annihilation to surrender. He always said the Cherokees could 
take plenty and not say a thing, but when it came to fighting they fought. 
They didn’t speak before nor after, but just went to fighting, and they 
could sure hit a man. They’d kill a man as soon as look at him when it came 
to fighting and still they’d say nothing: just kill him plum dead and walk 
away. 
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Claude’s mind was very active. He considered the strange contradic- 
tions of life and became preoccupied with religion. He felt sure he was 
meant to be a preacher, and the whole community accepted that destiny for 
him, taking pride in him because it was the highest to which a man could 
aspire. It made Minnie Bell happy and she gave thanks to God for having 
blessed her womb. 

Seeking God, Claude tried to be conscious of Him by having the 
experience, the revelation deep in the soul, that others found. From time to 
time some traveling revivalist preacher would set up his tent somewhere 
in the district and everyone went to be exhorted anew to let Jesus into their 
hearts. When the preacher had stirred the people into an emotional fervor 
with his vivid description of hell’s fires, his call for all sinners to repent and 
take a ticket to paradise, many crowded up to him in a trance-like state to 
throw off their sins and be converted. It was called hitting the sawdust trail 
because of the sawdust-strewn floor of the tent. 

Claude was eager for this mystical washing of the soul in the blood 
of the Lamb. When he was thirteen he hit the sawdust trail for the first 
time in the tent of a preacher Summers, at Jonesboro. He wanted Jesus badly 
because he had just sinned against the Holy Ghost and he felt bad inside. 
Coming out of the tent he overheard the local wit, Pop Peerseed, saying to 
a crony: 

“That’s right, all right, heaven’s my home. But I ain’t homesick.” 

Claude was ashamed because he thought this funny, and had to 
laugh. He told himself that his conversion had been wonderful and he was 
filled with the Lord. At the same time a small voice inside him suggested 
he did not feel any different. 

He continued to seek God ardently. In the fields he built temples of 
weeds and grass, and prayed there. He prayed morning and night, and read 
the whole of the Bible and Pilgrim’s Progress. When he saw the first star in 
the evening he spat over his left shoulder and made a wish that he would 
be a fine preacher. Standing on God’s earth, he thought of Satan stoking the 
fires down there below him, and of the approaching end of the world with 
God coming out of the sky in a pillar of flame, and he was afraid. He loved 
the ministers and the preaching, and himself practised sermons on trees and 
on his playmates. Sometimes he would stand on the doorstep and preach 
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loudly with his father for audience, but his mother bawled at him to stop 
because the neighbors would complain. On Sundays after church he was 
always first to ask the preacher to come home for family dinner. 


He had a strong inclination not only toward supernatural things, © 
all the way from the Holy Ghost to haunted houses and belled witches, but — 
also toward doctrinal arguments. Telegraphy and railroading had only a | 
passing glamour. He loved Jesus and the sacred Gospel with his innermost | 
soul. He was full of burning young faith, but instinctively he weighed things — 


he saw against things he was taught, if they seemed to conflict. 


He was puzzled by thoughts that came into his head as the family, ; 
on the way to work, drove past the big Moseley plantation. The Moseleys had | 


had the place since before the War, and the mulattoes and octoroons who 


share-cropped there now testified to the thrifty habits of the pioneer Mose- — 
leys, who rather than buy slaves on the market had preferred to make them ~ 
at home. Claude wondered how this enslaving of their own children and ~ 
children’s children worked in with the theory of nigger animalness. White — 
people had souls and black people did not, but these were part white and — 
part black. He searched the Bible in vain for any mention of people having — 
fractions of a soul. He asked Jess about it one day, and Jess said a damnigger __ 


was a damnigger any day of the month. 


Naturally inquisitive, he ran away from home when he was eleven to — 
see what the world was like, and again when he was thirteen. He only stayed — 
away a few days because he got hungry living on blackberries and there was — 


nothing else to eat. He did not get far enough to see much, but he found 


that God’s claim to man’s first allegiance at all times could be seriously chal- — 


lenged by the claims of the belly. His parents had other things to worry 
about and carried on with their daily round of toil, waiting for him to return. 

He went off again when he was fifteen and stayed away. His cousins, 
Chall and Fanny Stover, gave him a home from home at their farm near 
Martin. The farm, in open rolling country within sight of but one human 
habitation, had a heavy mortgage on it which the Stovers struggled year 
by year to lift. It was better land than the Williams’, ‘and Chall Stover, 
determined never to call any man master, was barely able by raising corn-fed 
hogs to support his family and pay taxes, mortgage commitments and 
church dues. 
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The religion of Jesus was real and important to the Stovers. They were 
steady, good-hearted, industrious people. Recognizing Claude’s gifts, they 
wanted to help him become a preacher. Claude was wrestling with himself 
about his future and his soul’s salvation. He needed patient and sympathetic 
handling and plenty of rope. In the neat, bare, scrub-clean farmhouse that 
was now his home they helped him all they could with such homely wisdom 
as they had acquired. 

Most of all Claude craved paid work and the feeling of being his own 
master. He was husky and spirited. He could pay for his keep at the 
Stovers’ by doing day labor on neighboring farms. Later he found jobs on 
the railroad, as a carpenter’s and painter’s helper, and as coalpasser on the 
Mississippi River boats. These jobs often took him away for long periods 
and he slept many a night with nothing but a barbed-wire fence for cover. 
He rode freight trains, sold a little liquor, consumed a little, swore, and 
slaked a powerful new hunger in the arms of strange women. He wanted to 
know what life was all about. He liked the taste and smell of it and at the 
same time it frightened him. The feeling that God wanted him to be a 
preacher still persisted. But he no longer wanted to preach, although he went 
to church and read and discussed the Bible. 

At home or away on a job, he never missed revival meetings, and his 
vitals were torn asunder by the conflicts they set raging in him. He sat on 
the mourners’ bench desperately seeking Jesus. He knew he was a sinner in 
a man’s way now. He wanted to go up there and accept Jesus as others did, 
but he did not know what to do. People on one side of him on the bench 
said to him: 

“Don’t get up till you have it. You’ll know when you get it.” 

And on the other side his Uncle Rollin, who was a pastor and ought 
to know, said: 

“You believe—that, son, you can do. Get up and confess Jesus. God 
will bless you then, for with the heart a man believeth.” 

Finally he went forward with full heart to surrender himself. A part 
of him which he could not control flew up and perched on a beam above 
his head to inspect his soul at this sacred and terrible moment. Nothing 
was happening. He was just the same. If he was filled with a great light, 
his own will seemed to have generated it. From outside came nothing. He 
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was standing there and accepting Jesus with his lips and everything was‘ |] 


the same. Others around him were singing and moaning with pure spiritual]. 
rapture. 

He was filled with disillusion, humiliation and despair. He had fol- | 
lowed a voice and it had led him to a stone wall. 

He knew now he could not be a preacher. A man had no business 
preaching if he could not even find Jesus. The strain was too great for him, 
and he sought about for some drastic release from the torture of self-recrim- 
ination. i 

In Martin he stopped before an army recruiting sign. It was possibly” 
not God’s idea for him, but he was a drowning man and he clutched at it. 
He rode a freight train to Jackson, where the sign said he could enlist. In a 
few minutes he knew the relief of signing away the freedom of decision | 
which had cursed him. 

It was 1916. They gave him a uniform and sent him to Texas to be 
trained. He had never been out of Tennessee before except on the river, 
and it was the first time he had ever ridden a passenger train with his fare 
paid. His spirit soared. 

The camp life was a hard, steady routine into which he easily and 
contentedly fitted himself. His mind would not stop seeking, in the brief 
hours of leisure, to pierce the mystery of God and of man. But the mystery | 
did not weigh him down so much, now that he had bargained for that part . 
of his thinking which concerned his belly to be done for him. His delight | 
and interest in the Bible continued to grow and he gave time each day toi: 
the study of a Bible correspondence course. The Bible stories were almost | 
more real to him than life itself. More than anything he loved the great 
saga of Moses leading the children of Israel out of Egypt into the new 
abundant land. 

At the same time he enjoyed life with his senses. His comrades in. 
the camp were high-spirited animals, good fellows, giving most of their | 
spare hours to gambling and sex. They gambled everything they did not 
spend on women, because their bed and board were secure whatever hap- ) 
pened and nobody had to think of the future. 

Claude had an uncanny success at the perpetual poker and blackjack 
games. He could size up the players, and generally knew what they held, 
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just by studying their faces. He could use his own face as a mask. One time 
he won $100 at a sitting and bought himself the finest watch in town. He 
won so much that he sent $50 home each month for his sister and two 
| young brothers to continue through school. He had good clothes. He could 
take his comrades’ pay and be liked, trusted and respected by them because 
of his wit and good nature. 

He studied the way men lived and contrasted it with his ideals. He 
| liked to ask people what they believed. 

One young soldier said: “My religion is the religion of the horse— 
run under the master until you fall.” 

An old-timer said: “Yes, I believe in God ; but damn him, I hate him. 
He took all my family.” 


He was moved to St. Paul, Minnesota. One day he was standing in 
his tent in an undershirt and the Captain came by. He did not know whether 
to salute, but the Captain said: “I’m going to have to make you corporal. 
Read up on your drill regulations.” 

He read the drill regulations as he had read the Bible, until he knew 
them by heart. When they moved him to Camp Mead, Maryland, he jumped 
from First Private to First Sergeant. America entered the World War and 
he was set to work training conscripts in the arts of slaughtering and being 
slaughtered for democracy. He was known as the best drill-master in the 
regiment and the best calisthenics man in the Camp. 

He was seeing the world and he felt like a real person, but he wanted 
to go to France. He tried every way. All the men accepted the statement that 
| the war over there was being fought for democracy, and few stopped to 
| think what this might mean. Times, anyway, were abnormal. Even so, the 
Southerners revolted against having to salute the colored officers born of 
the war’s urgencies. Claude was strolling along one time with a fellow from 
Chattanooga when a colored officer approached. Neither one of the pair 
_ was willing to be shamed by having the other see him salute a damnigger. 


| The officer stopped and said in a quiet, low voice: 


“Tt isn’t me you salute, you know, it’s the uniform.” 
y pays > 
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Claude felt abashed for a moment by the man’s words, but the fellow 
from Chattanooga said: 

“Tt isn’t the uniform that returns the salute.” 

They laughed and walked on and did not give the incident another}; 
thought. 

After great efforts he got himself sent to an Officers’ Training Camp 
to become a Lieutenant. It was the only way he could get to the front. 
Four days before he graduated as a Lieutenant, the Kaiser gave up. 

In 1919 his time in the army was up. When he realized that once ~ 
again he had to make decisions for himself, he knew that the ministry had ~ 
never stopped haunting him. The Bible with its challenge to mankind was 
almost like a drug to which he was a slave. 

Unable to face up to the decision, he avoided it by re-enlisting. The 
army life went on. In 1921 he was twenty-six and once more had to decide 
upon his future. The ministry attracted and repelled him with equal violence. 
He had begun to have doubts about that democracy for which the boys had ~ 
fought, suffered and died. At Camp Dix, New Jersey, a man who had come. 
back from France with his arm covered with wound-chevrons had said out 
loud for all to hear: 

“T’ve loved one country, and I’ll be damned if I'll ever love another.” 

The words echoed in Claude’s ears, increasing his confusion as to 
what road he should take. But now a means of escape was offered by the 
opportunity of an appointment with an English fruit concern in South 
America. He grasped at it and plans were laid for him and a friend, each - 
with his girl, to take a ship out of New Orleans in the fall. 

When less than a month remained, Claude had to make a trip home 
to say good-bye to the folks. He had been living on poker winnings and had 
$1,350 in back pay coming to him from the quartermaster. He had bought a 
cabin trunk and was set to go to South America. 

He told the others he would be back in time to join them and make 
the boat. His girl tried to stop him going home. She was sombre, kissing 
him good-bye. She had loved him, and in the transparency of union she 
had seen the conflict always raging within him. 

“I guess South America is off, chief,” she said. “You'll never come 


back.” 


felloy 


nothe 


Camp 


{root 


t ont 
ry ha 


id 


g, Th 
deci 
olen 
ys hl 
} come 
id UN 


make 
sig 
nS 


come 


LET MY PEOPLE GO 


Claude scoffed, but his excitement over the coming breakaway to 
South America became a remote thing when he sat again with Fanny and 
Chall, under the big tree in the farm meadow. Old fires were kindled anew 
in him. There was a feeling of bedrock in Weakley County, where people 
humbly and unconditionally accepted the Bible as key to all the mysteries. 

Fanny said that she and others of their kin who believed in him had 
prayed continually for him while he was away. They had never given up 
their hopes of seeing him in the ministry. 

There was a revival meeting going on in Martin. The crude, emotional 
message, the direct choice offered between Jesus and eternal fire, exposed 
within Claude sensitive nerves which he had tried to deaden. God’s voice 
was speaking to him: it was calling him to be up there delivering the mes- 
sage. The voice tortured him. His life in the army, it said—his girl back 
there, South America—all those things were of Satan. 

Another voice was laughing, saying that sex and South America and 
poker and God must all have their place in life. God or Mammon, the first 
voice persisted. 

At his old home he found the same disturbing pressure. His mother 
and father had prayed through all the years for their Claude to accept 
God’s appointed work. The family was heavily in debt and $700 of Claude’s 
money had to go to save their piece of land, which they would soon have 
lost. 

He talked with his kid brother, Jack, who was sixteen and, admiring 
and wanting to emulate him, had planned to join the army. Instead of 
reassuring him, Jack seemed also to be part of the conspiracy. 

“T don’t know about the army,” Jack said on the way to church one 
night. “I know what I ought to do, and I think I know what you ought to 
do: surrender tonight, enter Bethel School and study for the ministry.” 

On Sunday Uncle Rollin came by and asked Claude to come for a 
walk with him. 

“T have something to say unto thee,” he said. He exhorted Claude 
and asked: 

“When are you going to take up your work?” 

“What work?” 

“Preaching.” 
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“Never,” Claude said. 


Uncle Rollin went away without another word, and an hour later was 


in the pulpit preaching straight at him. At the end of the service Uncle — 


Rollin announced: 
“Claude Williams will preach here tonight.” 
Claude walked out angrily. He would have nothing to do with this. 


The day wore on and obstinacy hardened. Uncle Rollin and other neigh- 
bors and relatives came by and asked him how he was progressing with : 
preparation of his sermon. They laughed as they spoke to him, as if they — 
were sharing a good joke with God. None of them doubted that Claude ~ 


would preach. 
He could not help being touched by their earnestness and faith, and, 
going out to a sand-ditch, he fell on his knees and prayed. 


Nothing happened. From outside, no inspiration, nothing. Uncle — 
Rollin came again, took him for a walk and went through some of the ser- — 
mons in his sermon book. None of them gave Claude any inspiration. The — 


time for evening service was drawing near. 


“You couldn’t look worse,” Chall said, “if you was fixin’ to go to the — 


electric chair.” 


They went to church. Claude’s mind had nothing in it. He knelt ~ 
there, a big, military-looking chap just out of uniform, bouncing on his — 
knees and feeling like a fool. People crowded in, and he never remembered ~ 


seeing the church so full. The seats were all taken and people were standing 
at the back, pressed together. 

They were all waiting to see what Claude would do. He felt the mass 
power of their wish to hear him preach, preach well and be a success. They 
were good people. They were his people. 

He was terribly confused and had no idea what he could say. Sadie 
Smith was asked to offer a prayer. As she was speaking, Claude suddenly 
became calm. Into his mind came a text, “Render Unto Caesar,’ and some- 
thing he could say about it. 

He got up and spoke for twenty minutes, calmly and without hesita- 
tion. Then he strode down the aisle and out into the darkness, determined 
never to enter the ministry. 

But the voice still would not let him be. He thought of all the people 
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there in the church wanting him to be a preacher. He thought of his kid 
brother wanting to go with him into Bethel. He thought of his girl and the 
others waiting for him to return and go with them to South America. 

After everyone had gone home he returned to the empty church and 
sat down on the front bench. He stayed there half the night, thinking and 
praying. 

It was nearly dawn when the voice won. He knew there was no peace 
for him if he avoided it. 

He would go into this thing for the truth that was in it. He would 
never depart from that truth whatever it might cost him. 

The hardest task he had ever had was writing to his girl to tell her 
she was right. Soon afterwards, with his kid brother, he entered Bethel. 


(To be continued) 


Ler My Propre Go was published this year by Victor Gollanz, Ltd., London 


AmVERYSBIG PRATER 


Our prayers are too small. We have no appetite. “May we 
hold the morning service sacredly,” 1s about the size of the only 
prayer we have. Why can we not have the prayer, “the world 
for Christ’? Christ's prayer, “hallowed be thy name,” is a very 
big prayer. This is the sphere of prayer: “Thy kingdom come.” 
In the churches of Japan how much is this desired? “Thy will 
be done on earth as it is in heaven.” Many Christians make the 
Lord’s prayer too unconsciously, but I want to realize such a 
thing clearly. When we pray, however big a prayer we may make, 
we cannot pray anything above it. The Lord’s prayer is the whole 
thing. 

—Toyoutko Kacawa. 


| 
mM = 


| 


| 
} 


AMONG LEADING FALL BOOKS 


LET THE CHURCH BE THE CHURCH 


Elmer George Homrighausen 


A summons to the forces of Christianity in every church, large or small, to 
believe the Gospel as the truth, and to witness to that belief in word, in worship, | ! 
in service, in thought, in evangelism, in fellowship and in world mission. $2.00 i 


MORAL LEADERS ly 
Edward Howard Griggs e\\im 


Those who appreciate noble thought and jewel-like language will delight in this 
study of six great men: Socrates, Francis of Assisi, Erasmus, Carlyle, Emerson, Ne 
Tolstoy. Through these leaders the volume interprets the great epochs of cul- } 
ture and the resulting heritage for us today. $2.00 
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they have given every- 
thing—can we ignore 
their tragic plight? 


These are the thousands of men and women who fought terror 
in their own lands and continued the struggle after they found 


refuge in France. 


They belong to all nationalities. 


War led to 


their internment. The Armistice may lead to an unimaginable fate 


—unless we act. 


The most crucial need at the present moment is to save them 
from starvation. Tragic pleas reach us by every Clipper—‘“We have 


” 


been reduced to eating boiled grass, 
Rieucros, a camp for women. 


writes a young woman from 
From another camp at Vernet, a 


young writer states: “The thing that is most lacking is food. Even 


” 


bread is not obtainable. 
their strength is fast ebbing. ... 


A doctor writes from this same camp that 


Naturally our main objective is to secure their safe conduct to 
this hemisphere. But now the matter of immediate aid—of food for 
these suffering men and women trapped in camps—has the most 


desperate urgency! 


What you can do 


Give us any sum you can spare. With 
funds we shall be able to ship small packages 
of food, in compliance with postal regula- 
tions. Or we shall be enabled to send money 
to our representative in Switzerland who is 
properly credentialed to send help to con- 
centration camps. 

Also write to the Red Cross asking for their 
help in administering relief and providing 
transportation for these refugees. 

Write to the State Department asking for 
traditional right of refuge for these unhappy 
exiles, permanently where possible, or tempo- 
rarily until asylum is secured elsewhere in 
the Americas. 
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IVING RELIGIONS AND A WORLD FAITH 
By William Ernest Hocking 


From his vantage point as a deeply perceptive philosopher, Dr. Hocking 
defines and evaluates religious experience, surveys briefly the essences of 
the world’s great religions, and examines approaches to a world faith. His 
central theme is that religion is “man’s hold on what is eternal and true 


for all men, and therefore his deepest bond with his neighbor.” 
portant and challenging book for every Christian. 


An im- 
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